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Topic55to60: (AT. &4-<0) raga Arearq:- 
Objection and Answer related to the subject — matter : 


Topic 55 : Objection related to the identity of Jiva and Brahman : 
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Adhikari Vishaya Prayojanam Sambanda 
| | | 
- Till Verse 54 - Topic 55-65 - Topic 66 - 82 - Topic 83 - 108 
- Jingyasu Mumukshu - Jiva Brahmaika 
is there. Aikyam. 627 
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One Two 
- Samanya Vichara - Visesha Vichara 
- Special Analysis - Special Analysis 








Purva Pakshi: 


Vedanta has no Anubandha Chatushtayam. 


Vichara Sagara not to be studied. 


Nischala Dasa: 


Anubandha Chatushtaya is there, Vichara Sagara should be studied. 
Chapter 1 & 2 paves way for Vedanta study. 
This is unique approach of Nishchala Dasa. 


Upto topic no. 54, Nischala Dasa established Adhikari is there amongst 4 Anubandha 
Chatushtayam’s. 


Jingyasu different from Pamara, Vishayi, Mukta. 


Topic over. 
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Next Topic : 


2°¢ Anubandha — “Vishaya”. 


Purva Pakshi Asks : 


What is subject of Vedanta? 


Jivatma / Paramatma — Aikyam, Brahma Satyam, Jagan Mithya, Jeevo Braheiva Na 


Paraha. 


Nischala Dasa: 


Jivatma / Paramatma — Aikyam is possible. 


Topics 55 — 60 (6 Topics) : 
Vishaya Akshepa : 


Objection regarding subject matter of Vedanta. 
Jivatma / Brahman Aikyam. 


Advaitin declares Jivatma / Brahman — Aikyam is subject matter of all Vedanta Grantha 
including Vichara Sagara. 


That subject illogical, Svabhava Bheda. 
Nature opposite. 

Tamah Prakashavat Virudha Svabava. 
Brahman = Paramatma = Srishti, Sthithi, Laya. 


Jagat Karta, is free from Pancha Klesha, 5 fold problems. 629 


¢ Kleshas mentioned in Yoga Sutra. 
e Bhagavan = Paramatma = Definition. 


¢ Paramatma is free from 5 problems Atmaka — in form of : 

















5 Problems 
Avidya Asmita Raaga Dvesha Abhinivesha 








¢ Footnote on Avidya. 
¢ New meaning of Avidya: 

Vidya Virodhi — That which is opposed to knowledge and eliminated by knowledge. 
¢ Not Vidya Abhava, not absence of knowledge. 


¢ Ignorance not absence of knowledge, it is opposed to knowledge. 


Absence of Knowledge Opposed to knowledge 





- Abava Rupam - Eliminated by knowledge, light. 
- Darkness - Light - darkness 


e Vid —Vidyate, to exist here. 


Popular meaning : 


¢ Vitu — Vetti — Vidya — Vitanti. 
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Avidya : 


¢ That which does not really exist at all. 


¢ Navidyate iti Avidya. 


¢ That does not really exist, Mithya, Avidya. 





2 types of Karana Avidya 





—— = 





Moola Avidya 








Thoola Avidya 








- Only self ignorance 





Avidya. 














- Other ignorance 
- Brahman ignorance, Atma - Physics, Chemistry 
- Anatma Avidya 

- Rope ignorance 














Avidya — Misconception 








——— 





Karana Avidya 








Karya Avidya 








- Causal ignorance 





- Cause of misconception, mistake 














- Any misconception 
- Sarpah Darshanam 
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e Adhyasa = Superimposition. 

¢ Rajju Sarpa Darshanam. 

¢ Seeming Snake as Rope. 

¢ Mistaking myself as the body, mistake born out of ignorance. 


¢ Superimposition = Mistake, erroneous perception, Adhyasa, Adhyaropa, Mithya 
Jnanam, Karya Avidya. 








¢ Sarpah Darshanam is Karya Avidya. 








Rajju Agyanam Snake Perception 


- Karana Avidya - Karya Avidya 
- Shell ignorance - Silver perception 
- Sand Ignorance - Mirage water ignorance 


- Ooshara Agyanam 


- Karana Avidya - Karya Avidya 
- Ignorance of Waker = Nidra 


¢ Use Moola Avidya, Toola Avidya according to context. 





| Distinguish 4 words 











Moola Toola Karya Karana 
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Adhyasa Bhashyam Mistaking 








a a 





- Body as Atma, myself, Bhokta, 
Karta, is called Avidya, Karya 
Adhyasa. 











- Atma as Bodhya is called 
Karana Adhyasa or Avidya in 


Yoga Sastra. 














Yoga Sutra 











Pancha Klesha (Born out of Mistaking 
body as Atma — Karya Avidya 








—— SF 



































Avidya Asmita Raaga Dvesha Abhinivesha 
| | | | | 
- Karya Avidya - Ahamkara - Attachment - Aversion for - Instinctive 
- Taking bodyas ~ False! born, for unfavourable desire for 
Atma, mistake. out of favourable - Dislike, desire Survival. 
Ignorance - Want to get 
of Atma. rid of 























Fake I, identity, born out of Avidya is called Asmita or Ahamkara. 





Fake human being, male, Purusha, Grihasta, Ahamkara, born out of Brahma Avidya = 


Asmita. 


633 





Gita: 


Wpd: frnaatunta prakrtéh kriyamanani 
zyUT: =BHToT east: | gunaih karmani sarvasah | 
SIZ = RAHSTSAT ahankaravimoadhatma 


pdleaiata Aad Ul BRE karta'ham iti manyaté || 3-27] | 


All actions are performed, in all cases, merely by the qualities in nature (gunas). He, whose mind is deluded 
by egoism, thinks | am the doer. [Chapter 3 — Verse 27] 





¢ Nothing is favourable, unfavourable in the world. 
¢ Anatma = Bandha Hetu. 
Abhinivesha : 
e Instinctively fighting anything that threatens my life because of fear of death. 
¢ Sharira Rakshana Ichha Instinctive. 
¢ If Lizard falls from Ceiling, will shift to neighbor, reflexively born out of instinct. 
¢ Samanya Deha Abhimana, general body identification caused by Prarabdam. 
¢ All 5 together, Pancha Klesham is associated with Jiva. 
¢ Paramatma naturally free from Pancha Klesha. 
¢ How can Klesha Sahita, Rahita have Aikyam? 
¢ Anubandha Chatushtayam Nasti. 
¢ Don’t start Vichara Sagara. 634 


Revision (51) : 
¢ Topic 55 — Objection from Purva Pakshi. 
¢ Jiva — Brahman Aikyam not possible. 


¢ Subject not possible, Svabava totally different, diagonally opposite. 


- Pancha Klesha Sahitaha - Pancha Klesha Rahitaha, 
- Has Sajatiya Bheda Shunyam, Special nature. 


- Many Jivatmas are there - Yoga Sutra accepted by 
Vedantin. 
- Sajatiya Bheda Rahitaha. 
- No 2" Paramatma. 





¢ Vyapakam Paramatma in all Devata and Aneka Jivatma. 
¢ Klesha = Dosha = Defects. 

e Avidya, Asmita, Raaga, Dvesha, Abhinivesha. 

¢ Each body has separate Jivatma. 


e Each Jivatma experiences separate pleasures. 





1st Argument : 


¢ Jivatma and Paramatma opposed in all respects. 





¢ Jivatma / Paramatma Aikyam not possible, no subject matter for Vichara Sagara, don’t 
start text. 
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Topic 56-60: 


Topic 56: 


(4%) Statfatoraret area; acastt arett atata orsat — 


Wath WAS aes Sea) Te OTA 


AeHTeHINAaaS aT SAT AAT: SITS aaa ear 
a wafea ae ¢ aaa areas aaa es Oh 


(AT &&-£ 0) Alea aay Arag:- 


Objection with regard to the identity of the witness principle and Brahman : 


aa agaet ad sera vata aa 





Haeaarpearesrsahresttarak aaa TATTATaral 


Tattva Bodha: 


Purva Pakshi — Quoting Vedantins regular Answer. 








Jivatma / Paramatma Aikyam = 



































Brahman 
Vachyartha Lakshyartha 
| | 
- No Aikyam Aikyam : 
- Superficial meaning - Jahati 
- Ahamkara - Ajahati 
- Baga Tyaga 
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e |—associated with body, mind has inferior attributes. 
¢ Plurality, inferiority attributes are there. 


¢ Can’t take Ahamkara. 









































Jivatma 
Ahamkara Sakshi 
| | 

- Associated with one Antahkarana, - Has no contact with discomfort, 

mind. pain. 
- All experiences belong to - One in all beings 

Ahamkara. - Klesha Rahita 
- Plural 
- Klesha Sahitaha 














¢ One Sakshi does not have different experiences, Sakshi is without experience, Ekaha. 





¢ Sukha Dukha Rahita Sakshi can have Aikyam with Brahman. 
e Jivatma is Pancha Klesha Rahitaha, Ahamkara Vilakshana. 


¢ That Eka Sakshi Jivatma can be identical with Paramatma. 
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- Ahamkara - Sakshi 
- Problem - Solution 








Purva Pakshi Quotes : 


Advaitins Answer to Validate Jivatma / Paramatma Aikyam. 
Sukham, Dukham etc., are Antah Karana Dharma, belong to only mind. 
Bodies many, emotional minds many. 


Minds varied. 





Many minds are experiencing many emotions in different places, Sakshi is one, 
changeless. 





Sakshi not associated with Sarva Sukha — Dukham. 


Various emotional conditions do not belong to Sakshi. 








- Witness - Witnessed minds, many 


- One impure 
- Pure 





No Sakshi at all separate from Ahamkara Rupa Jiva. 








Other than Ahamkara Rupa Jiva, no Sakshi. 
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¢ Therefore no Aikyam. 





¢ No Pramana for such Sakshi. 
1%t Objection : 
¢ Impurities belong to mind. 
e¢ Pure one Sakshi can be equated with one pure Brahman. 
¢ Many impure minds can’t be associated with Brahman. 
e 2 objections in topic 56, Jiva Atirikta Sakshi Nasti. 
e Assume there is Sakshi other than Ahamkara like 2 birds in Mundak Upanishad. 


e That Sakshi can’t be one. 


- Shariram - Ahamkara 
- Sakshi 


e Each Shariram has Ahamkara and Sakshi birds, Sakshis many. 





Question: 


¢ If many Sakshi how pluralistic Sakshi can be identical with non pluralistic single 
Brahman? 


¢ Sakshi Brahman Aikyam Na Sambavati. 


Sakshi | Brahman 
- Anekatvat - Ekatvat 639 











Consolidate : 
e Ahamkara — Brahma Aikya Na Sambavati. 
|) Dharma Virodhat, Sakshinaha Abavat — No Sakshi other than Ahamkara Roopa Sakshi. 
Il) No Pramanam to prove Sakshi. 
III) Assume that there is Sakshi, then it can’t be one. 


¢ Even in Mundak Upanishad, every tree has 2 birds — Sakshi must be many. 
¢ Mahavakya in trouble. 





Objection No.1: 
¢ Jiva— Karta — Bhokta — Ahamkara alone is there, no Sakshi. 





¢ If we accept existence of Sakshi, it can’t be one. 





¢ | have one Sakshi behind my mind, you have one Sakshi behind your mind. Each 
Sakshi belongs to respective Avasta Trayam belonging to respective individual. 











One individual Sakshi Second Individual Sakshi 








Objection No. 2: 


¢ Sakshi must be many. 








Purva Pakshi : 


e Presenting grand structure of Advaitam. 





¢ Mind and its attributes and emotions objectified by Sakshi. 


¢ Mind being Jadam, can’t objectify itself and its attributes. 
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¢ Sukha— Dukha Avasthas, pleasure — pain in Antahkarana are witnessed, objectified 
¢ Mind is Jadam, it can’t know its own nature. 

e Sense organs can’t objectify mind. 

¢ Sakshi objectifies mind is Vedanta Siddhanta. 


¢ |know the mind, I know pleasure, pain, emotions, knowledge, ignorance, all 
attributes of the mind, | am Sakshi. 











Revision (52) : 

e Nishchala Dasa — presents Jiva Brahma Aikyam. 
1) Attributes are diagonally opposite, can’t be one and same. 
Purva Pakshi : 

* Quotes our Answer. 


¢ Jivatma / Paramatma Aikyam not from Vachyartha Ahamkara Drishtya. 


















































Brahman 
———e see 
Jivatma Paramatma 
a ———— 
Vachyartha Lakshyartha Vachyartha Lakshyartha 
aoa = eee i. 64 





























¢ Only from Lakshyartha Aikyam, from Sakshi level Aikyam. 
Purva Pakshi : 

¢ In definition of Sakshi not wrong. 
Purva Pakshi’s Other contention : 

e There has to be Many Sakshis. 


¢ Each Jiva has enclosed Sakshi. 


¢ Sakshi has to be many, plural. 


as ra 





- Many, Sakshis Many. - Nondual, non plural. 


¢ No identity possible. 


e Whenever | am aware of the mind and its conditions, | awaring principle can’t be the 
mind because mind is object awared by me. 


- Sakshi - Jadam 
- Divine, sentient, knowing principle | - With Chidabhasa is knowing 


of the mind. principle behind sense organs and 
- | know my emotions, attributes of the world. 
mind, | refers to only Sakshi. 
- | knower of the mind am Sakshi. 642 





Purva Pakshi gives definition of Sakshi as knower of mind and Advaitin accepts. 
lam able to know only my mind, not other minds. 


Your mind known by you the Sakshi. 








Since there are Many minds, many Sakshis have to be there. 








If one Sakshi will be knower of all minds, | don’t experience other minds. 
Anubava Abavat. 


Sakshi plurality have to be accepted. 








Whichever Sakshi Chaitanyam is enclosed, within whichever mind, that Sakshi can 
witness only that mind. 





As many enclosures, so many Sakshi Chaitanyam. 





Enclosed Sakshi Chaitanyam can’t know other minds. 


Conclusion: 


Sakshinaha Anekatvat, plural in number. 


For pluralistic Sakshi, oneness with all pervading consciousness, nondual 
consciousness can’t be declared. 


This is presentation in brief. 


Elaboration in topic 57. 
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Topic 57: Aeq:HMUeAea Aaa y 


Mind is not an object of the sense organs : 


faustrrcrta attr [qf qarsaas ATA nw 
Breaarraantst T fftecartt aecaritacarreasreara 
aartaatipated, Tq cease ay 





¢ Should not say, mind is objectified by Chidabhasa. 





¢ Chidabhasa not separate entity different from Sakshi. 


¢ Sakshi alone falling on mind is called Chidabhasa. 




















Mind — 3 states 





Sakshi 











Reflection called Waker ereai Sleeper 


Chidabhasa 644 





¢ Don’t say Chidabhasa objectifies mind. 





¢ Sakshi by falling on mind and spreading on mind objectifies the mind. 











¢ Reflected light objectifies reflecting medium. 
¢ Original light alone objectifies, illumines reflecting medium, not the reflected light. 


Example : 


Pournami Night 


light 


¢ On Pournami Night, Earth illumined by sunlight or Moonlight? 





¢ Earth is illumined directly by moonlight and indirectly by sunlight. 











¢ Sunlight is inaccessible to earth. 
¢ Therefore, we say moonlight illumines earth. 
¢ Sakshi illumines mind, mind illumines body. 


¢ Moon illumined by not moonlight. 645 


¢ Moon accessible to sunlight. 


¢ Sunlight illumines moon forming the moonlight and moonlight illumines earth. 


¢ Similarly, 

















Sakshi 
(Like Sunlight) 


Mind 
(Like Moon) 





World 
(Like Earth) 


¢ Sakshi Chaitanyam illumines objectifies the mind forming the Chidabasa and 
Chidabasa illumines external world through the sense organs. 


Summary : 
15 Step : 

¢ Sense organs can’t objectify, illumine the mind. 
24 Step : 

¢ Mind can’t objectify, reveal, illumine itself. 
34 Step: 

¢ Thoughts can’t objectify, illumine reveal, mind. 
3 Lessons : 


¢ Only Sakshi can illumine the mind. 
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Elaboration: 


—— 





Who can know the mind? 











Mind 





Thoughts 








Sense Organs 





e Sense organs can know only external objects, substance, Dravyam and their properties 

¢ Can objectify Panchikruta Butani — Sthula Butas and their Karyam, products, Sthula 
Buta Padarthams. 

¢ Inthis also, there is a subtle difference amongst the sense organs. 


TJ. AT o> hs 





Sense Organs 











Nose 









































Eyes Ears Skin Tongue 
| | | | 
- Objectify - Car +sound - Attribute + - Only 
substance and - Doesn’t know substance. attribute 
attribute. substance, not 
- Yellow, blue only attribute, substance 
colour attributes property. - Can taste 
and pot - Can hear without 
substance without objectifying 
together objectifying. 


simultaneously. 
Locus of colour, 


Ashrayam known. 











- Only 
attribute 
not 
substance 

- Can smell 
without 
objectifying. 
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Perception 





=Et_—4]—_— 








Substance and Attribute 


Only attribute without substance 

















- Eyes, skin 











Ears, tongue, nose 
Shabda, Rasa, Gandha. 








Mind can’t be objectified by sense organs. 


Sense organs can objectify only objects, Vastu. 



































Objectify Bahya - Sthula 
Panchikruta Butani. 
Gross objects and their 
products (Karyam). 
Gross Physical body. 
Sthula Dravyam. 





Objects 
es 
Sthulam Sukshmam 
| | 
- Eyes, Skin - Apanchikruta Karya Butam. 


- Nose, Tongue, ears. 














Eyes can’t objectify themselves or other Indriyams — sense faculties. 


When they can’t know other sense organs themselves, where is question of perceivi 


mind. 


ng 
648 








Eyes 








Golakam 








- Doctor sees 














Indriyam 











- Sukshma Shariram 
- Faculty, invisible. 














Mind not known by thoughts. 








Mind is locus of all thoughts, thoughts illumine the world of objects, emotions, not 


themselves. 


For thoughts rising in self, mind cannot become Vishaya. 








Burning power of Agni 








(oT, 





Agni 











- Substance 








Kartru — Karma Virodha. 





Burning 











- Faculty 
- Burns everything except itself. 








Thoughts rising in mind will objectify everything except locus of thought. 


| know the mind, | stands for Sakshi. 
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Revision (53) : 


Topic58: Aeq:he yey raqraragqacay ToT 


Mind is not an object of its own thought-modification : 
ae aaa Aaa TATA A 
rariadgdiaasiatadaetd| aT aveaterar ateorhe: 


raraaidtteesrters feats. casters 
aaa aaa aed faarearA 
raeacaet aq eagdtaraata 





Purva Pakshi : 


¢ Jiva — Brahma Aikya not possible. 








Jiva 














Ahamkara Sakshi 

















¢ Mind and conditions known by Sakshi. 


Chidabasa illumines the external world through thoughts and sense organs. 650 


¢ Sakshi illumines mind forming the Chidabhasa and also objectifies mind. 
¢ Do Mananam and Nididhyasanam. 
Analyse : 
¢ Sakshi alone objectifies, knows illumines the mind. 
Purva Pakshi : 
¢ Wants to establish Sakshi alone illumines the mind. 
¢ Negatively, he says mind can’t be illumined by anything else. 
¢ Sense organs can’t reveal, illumine mind. 


e Mind has to be known by someone other than mind and sense organs. 
Topic 57: 


faqsrectta cahitesaare eat cara ata facctrectta 
Reaarraatst to foftfesaritr acca ftracaeasrearaat 
wafguatpated, 4 q aaraaaary| 
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Sense organs 








——— 





Eyes + Skin 


Ear and Nose 











- Reveal attribute 
alongwith 
substance. 


- Colour and touch 








Conclusion: 





Reveal sound 
and smell 
without knowing 
substance, 
source. 





Tongue 











- Has 2 Sense organs 








$< — 4 








- Taste 
- Rasana 














e Sense organs can’t grasp mind. 


Topic 58: 





Skin / Tvak 
Touch Indriyam 


Hard, Soft, hot, cold 


Substance not 
grasped. 





ACPA Faqrafanqacay- PaQreqcacot 4 


rariaaadiraasiatadaetal sat avearterat areerte: 


TATA OTA dea aed Paaetpara 











Attributes / Functions / Properties 











Emotions, pleasure, pain, Raaga, 
Dvesha 








Sakshi alone reveals emotions. 


Antahkarana Dharma, attribute, condition can’t be known by mind. 


Why? 
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Topic 59: 4%) Arq: AAT: Aled: HUA AGAT:- 


The attributes of the mind are not the objects of the thought-mode in the mind : 


4%) AeqeeUAAr: Alea: HCA a GAT: - 
UAHATT: HOTA A: FATAAT THO AAT SS AT ATTA 


q facade aeaeacra a: Marsa aT 


AeATeT PUA TSAI ATT aa ae 


¢ Emotion and mind not separable. 





¢ Color of pot and pot can’t be separated, identify both together. 

¢ To objectify emotion, objectify mind. 

¢ Emotions are located in the mind, hence can’t be objectified. 

¢ Since all thoughts rise in the mind, they can’t be objectified. 
Example : 


¢ Beam of light. 





- Torchlight - Beam 
- Reveal objects of the world 
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Can’t turn towards itself. 


Vritti can’t turn to mind because they rise from the mind, locus, Ashrayam Na 
Abhimukha Bavati. 


Conclusion: 


Both mind and emotions can’t be known by the mind. 
Known by Sakshi. 


Why mind can’t know emotions of the mind? 








Emotions are very close to the mind instrument, mind can’t objectify very close 
emotions. 








Example : 


Eyes can’t objectify colours and form if objects very close. 

Anjanam, eye dye (Mei) put on eyes, Jaundiced eye, Red eye. 

Gents in Kashi yatra put Mei. 

Thoughts of the mind can reveal objects reasonably far away. 

Not very remote or very close. 

Nayana Vritti is objectifying power of eye. 

Who knows emotions? 

| know emotions, | stands for Sakshi whether you understand Sakshi or not. 


Attributes of the mind = Emotion, therefore Sakshi Brahma Aikyam not possible. — 


Topic 60: Adalat AR MAA AS: 
Impossibility of the identity of many witness principles with one Brahman : 
Lo) HAHA TAT ACMI A: - We ATT TAT 


Fara PUT aearentd Tasers aT | 
AAMT ACHAT AAT A ATETATHAST ITH 
qa ATA AS AS A ASIA Val 





In this manner it is very clear, | know the mind, emotions. 


It is Sakshi which objectifies the mind and its emotions in Vedanta. 
Sakshi alone knows mind and its emotions. 
Corollary : 


| Sakshi am able to know only my mind and emotions. 
| don’t know your mind and emotions. 
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If !am only Sakshi, | must be simultaneously able to know all the minds. 





Sakshi can’t be one. 

If Sakshi is one, it is illogical. 

Non duality of Sakshi is illogical, non-plurality illogical. 

Plurality of Sakshi is logical. 

Sakshi has to be Anekam. 

As pointed out before, in topic 56, for many minds, need many Sakshis. 


Acceptance of many Sakshis will be Validating our experience. 








No Dosha in accepting many Sakshi to explain our experience. 








Each of us has one Sakshi. 


Problem: 


Aneka Sakshinam, Ekena Brahmanam — can’t have oneness with one non dual 
Brahman. 


How pluralistic Sakshi can be identical with nonpluralistic Sakshi Brahman? 
Jivatma / Paramatma — Aikyam not possible. 

No Vishayam in Vedanta. 

No Anubandha Chatushtayam. 

Don’t write Vichara Sagara. 


Nishchala Dasa Answers from next topic. 657 


Topic 61 — 65 : Objections and Answers : 


(aT. &2-&4) fauataaaraTaq FATA — 


Topic 61 : Nature of the witness principle : afercaaay 





Vishaya : 
¢ Jiva— Brahma Aikyam. 
1%t Purva Pakshi : 


e Ahamkara — Brahma — Aikyam. 
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ee 


- Raaga Dvesha Klesha - Raaga-— Dvesha Klesha 
Visishtaha. Rahitaha. 
- Ahamkara Rupa Jiva. - Sakshi Rupa Brahman. 


- Associated with Raaga, - Knowledge. 
Dvesha, Sukham, Dukham, 
Agyanam, Asmita, 
Abhinivesha problem. 

- Ignorant. 





¢ Jiva Brahman Aikyam not possible Nishchala Dasa Agrees. 
































Jiva 
Ahamkara Sakshi 
- Not possible - Take Jiva as Sakshi. 
- Ok 

















¢ Sakshi: 1!am knower of my mind and emotions. 


¢ Raaga Dvesha belongs to mind. 659 


¢ |am Sakshi of Mind. 


¢ Sakshi — Brahman can be identical. 

















2 objections 


oo 


Simple Elaborate 




















¢ No such thing called Sakshi other than Jiva with Ahamkara, associated with Raaga 
Dvesha. 


e Raaga Dvesha Rahita Sakshi Nasti. 
Revision (54) : 
Topic 61: 
¢ Upto topic 60 Purva Pakshi raised 2 objections w.r.t. Jiva Brahman Aikyam. 


|) Jivatma — Brahman Aikyam is not possible whether Jivatma is Ahamkara or Sakshi. 





Jiva — Brahman Aikyam not 














possible 
- If Jiva is Ahamkara. - lf Jiva is Sakshi, there will be 
- Ahamkara and Brahman have many Sakshi’s, 2 different 
opposite nature. Purva Pakshi come. 660 


























Argument 


—<—<-—_$——= 


(II) (Il) 


- No such thing as Sakshi other 
than Ahamkara Jiva. 























- Sakshis will become many, 
plural, hence no Aikyam. 
- Brahman is singular. 




















Advaitin : 
|) Ahnamkara Brahman Aikyam not possible, we accept. 
Il) Sakshi Brahman Aikyam is logical. 
Purva Pakshi : 
¢ Other than Karta — Bokta Atma, there is no Sakshi. 
Example : 
¢ Vandhya Putra : - Son of barren women does not exist. 
- Non existent entity. 
¢ Idium used in Sanskrit. 
¢ Ahamkara endowed with Kartrutvam Boktrutvam alone exists. 


¢ Separate Sakshi Rupa Jiva does not exist. 661 


Our Answer: 


Na ha Vachyam. 


Don’t make Blunderous statement. Because Upahita Sakshitaha Exists, technical 


format. 


|—Jiva, always mixture of Ahamkara and Atma. 








Jiva - understood 








$$ > JJ 








By ignorant 


By wise 














- Uses | including Ahamkara as 
intrinsic part of Atma or word I. 











Uses | excluding Ahamkara 
part in word Atma or I. 




















or 








With Ahamkara 


| without 














- Vishwa / Teijasa / Pragya 

- Does transactions 

- Mere Ahamkara doesn’t exist. 

- Transacting Jiva is mixture of 
Ahamkara and Sakshi. 











Ahamkara technically called 
Turiyam, Sakshi, Avyavaharyam. 
Can’t do transaction. 

Mere Atma exists as Brahman. 
Atma is Akarta, Abokta. 
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2 ways to understand Jiva 





———— 








Ignorant 


Wise 

















Includes Ahamkara with Sakshi 
intrinsically while using |. 
Ignorant includes Ahamkara 
and Sakshi all the time, 
cognitively. 

When Jiva includes Ahamkara in 
understanding, thinking, is 
called Ahamkara. 











Ahamkara is not intrinsic part of 
Atma. 

Uses Ahamkara but excludes 
Ahamkara in understanding, 
cognitively, in thinking, by Baga 
Tyaga Lakshana. 

Without using Ahamkara | can’t 
Say I. 

Jiva understood by wise, 
excludes Ahamkara from 
mixture. 

When Jiva word excludes 
Ahamkara in understanding, it is 
called Sakshi. 
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Jivatma — 2 Meanings 








es 





Meaning No. 1 








Meaning No. 2 








- Jiva includes Ahamkara, 
intellectually. 

















- Jiva excludes Ahamkara, 
intellectually called Sakshi. 








e Jiva and Sakshi, 2 words refer to one and same mixture. 


¢ In one intellectually excluded, in other intellectually included. 


¢ Word | -Jiva always refers to mixture. 








—— as 





Aham Atmanam 


Aham Sakshi 











Ahamkara included — Viseshana 
Ahamkara is Viseshanavan 

Conveys inclusiveness. 

lam called Jiva. 

Intellectually and wrongly used | — Jiva. 
Ignorant Jiva. 

Ahamkara Visishta Atma, Jiva. 
Uniformed. 





Intellectually, exclude Ahamkara, not 
intrinsic part of Atma, rightly, 
cognitively excluded. 

Wise Jiva. 


Ahamkara Upadhiman Atma is Sakshi. 


Ahamkara Upahita Atma. 
Informed. 
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e Mixture experienced is same by both wise and ignorant, perspective is different. 


Example : 


¢ Pournami Night. 


¢ Both ignorant and wise experience Moon and Moonlight mixture. 


Ptgnorant |e 


- Uninformed 


Informed 


- Moonlight intrinsic part of Moon. Understands Moon which does 


- Moonlight = Viseshanam 
- Visishta Chandra. 





not include Moonlight. 
Moonlight belongs to Sun. 
Moon is nonluminous by nature. 


| experience bright moon. 

| understand non-luminous moon. 
Intrinsically moon not bright. 
Moon is Upahita. 

Excludes light from Moon. 
Upahita Chandra for informed. 











Jiva 

















One Atma 
Sakshi 
| 
Informed 665 


Uninformed 




















e Ahamkara Upahita Jiva, Same person is Sakshi. 

¢ When wise says | am Sakshi, he has not plucked Ahamkara and thrown it away. 
¢ Wise keeps Ahamkara, excludes Ahamkara. 

e Sakshi is there, it is name of Jiva itself when Ahamkara is excluded. 

¢ Pure Ahamkara does not exist at all. 


¢ Upahitasya Sakshitvat. 











¢ Sakshi is Upahita Jiva (Ahamkara Rahita Jiva). 





¢ This is Sutra Vakyam. 


e Now, Elaboration. 
Had panlestqaaneagaa At fasearsst: A wa 
aateaaad| areatiaraaa, aaron fasrearsrtars 


e Jiva is Karta, Bokta. 666 





e Kartrutvam, Boktrutvam is attribute of Jiva. 





¢ When Ahamkara is used as Viseshanam, alongwith Ahamkara, there is another entity 
pure Adhishtanam. 











e Pure Ahamkara never exists, wherever is Ahamkara, there is Atma. 
¢ No transaction possible in Sakshi. 

¢ In Nirvikalpaka Samadhi, no knowledge takes place. 

¢ Once Ahamkara is removed, who will know, with what? 

¢ Use Ahamkara, intellectually exclude. 

e Visesha component, Ahamkara Saha eva Sakshi. 


¢ Suppose Purva Pakshi negates Sakshi itself, when Visesha Amsha Atma component is 
negated, Sakshi Nisheda. 


¢ When Atma Sakshi component is negated Apalabhe by Purva Pakshi, Very Jiva will not 
be there. 











¢ If we retain Ahamkara and negate existence of Sakshi, Jiva himself will not be there. 





Example : 
¢ Trying to retain chain after negating gold. 
¢ Kartrutva, Boktrutva Samsari Nisheda. 


¢ Don’t say no Jiva is there or no Sakshi is there. 
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Technical Name: 


- When Ahamkara wrongly included in - When Ahamkara is rightly excluded that 

Atma it is called Viseshana Atma. Ahamkara is called Upadhi. 
For ignorant person, Ahamkara is - For wise, Ahamkara is Upadhi. 
Viseshanam. - One and same Atma when you want to 
When one and same Atma is looked look as Sakshi, Antahkaranam, Ahamkara 
upon as Kartrutvam, Boktrutva Visishta Upadhi is used, not included. 
Jiva by ignorant person, Antah Karanam_ | Practical Terminology : 
is Viseshanam. - lam aware of the disturbed mind. 
Antahkaranam Ahamkara becomes Therefore | am not the disturbed mind. 
inclusive. For me, mind is called Upadhi. 

Practical Terminology : Wise persons mind also gets disturbed. 
lam aware of the disturbed mind. Awaring the disturbed mind, wise will 
Therefore | am disturbed. say, |am not the disturbed mind. 
For me mind is called Viseshanam. Wise sees mind as Upadhi. 
Ignorant sees mind as Visesham. When mind is Upadhi, | am called 
When mind becomes Viseshanam, | am Upahita Atma. 
called Visishta Atma. 
That which is treated as Viseshana 
Atma, is called Visishtam. 
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2 statuses of the mind / 
Antahkaranam / Ahamkara 








er 

































































Ignorant Wise 
| | 
- Viseshanam - Upadhi 
- Wrong status - Right status 
Moonlight 
Moon’s light Sun’s light 
| | 
Ignorant Wise 




















¢ Technical definition — learn by heart. 


Upadhi: 


¢ Karya Ananvayitve Sati Vidya Mananatve Sati Vyavartaka. 
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plalaeaiaca Ata fasaataea ata srvade: Sattar: 
aT Aaa SNA aeToT: ara raataerera 
aa eaaararst Alateaacaad atatacat saa aartaae sata 


ATaTsUNaAs sraeagrarta:) Caaea: aerate earated 
aeateead:eea aria «6saitatta, 3 aeaqeeresaa ars 
ateita =a faaeata 



































Moonlight 
Un informed Informed 
| | 
- Viseshanam - Upadhi 
- For ignorant - For wise 























Moonlight is called Upadhi 
which is 
(1) Associated with the moon, 
revealed entity 

















: (III) Rightly excluded from 
(Il) Revealing factor ravealedeniiy a 








Moonlight is called 
Viseshanam which is 





———— 








Associated with the Moon, 
revealed entity 








Revealing factor 


Wrongly included in the 








revealed entity, the moon. 














the wise, informed. 


¢ Same moonlight has wrong status for the ignorant, uninformed and right status for 








e Viseshanam and Upadhi are 2 statuses of one and same revealing factor. 














Wrong status 














- Viseshanam 





2 statuses 
Right status 
| 
- Upadhi 
- Instrument 


- Attribute 

















Wise can easily sing : Nirvana Shatkam 
za A Far A A Sars 
wet AG A AT Aree: 1 
a WAT a areit a STs a AtTar: 
faata-eeq: fsratse fsratsennsa 








Na Me Dvesha Ragau Na Me Lobha Mohau 


Mado Naiva Me Naiva Matsarya Bhavah 


Na Dharmo Na Chartho Na Kamo Na Mokshah 


Chidananda Rupa Shivoham Shivoham 
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| am not the state of envy and passion or the emotions of greed and attachment. Neither | am intoxication 


nor | am the emotion of jealousy. And | am not even the four Purushartha — Dharma, Artha, Kama, and 
Moksha. | am the eternal happiness or bliss state, | am Shiva, | am Shiva. | | 3] | 





Using mind he will say mind is not Viseshanam but Upadhi. 


Tarqa Shastra — Example: 


Targa : 


Srotra Indriyam is Name of Akasha enclosed in the ear, Karna Golakam. 

Akasha functions as Srotra Indriyum under particular circumstance. 

When all pervading Akasha is enclosed behind the ears, we call it Karna Indriyam. 
Akasha is Asanga, not associated with any object. 


Karna Golakam can’t become intrinsic part of Akasha, can enclose Akasha but can’t get 
connected with Akasha because Akasha is Asangha. 


When you take Srotra Indriyum as Akasha to understand Strotram is Akasha, Karna 
Golakam is required, otherwise no Srotra Indriyum. 


Srotra Golakam is required but it is not part of Akasha. 


Karna Golakam 
NY 
Upadhi for Akasha’s function as Srotra Indrium. 


Without that Srotra Indrium can be connected. 
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Karna Golkam not Viseshanam but Upadhi. 


Similarly Atma being Asangam, mind can never become Viseshanam but functions as 
Upadhi for Atma to function as Jiva or Jivan Mukta. 


Mind serves as Upadhi. 
For ignorant mind mistaken as Viseshanam, attribute of the self. 


Therefore Jiva says | am depressed. 


Revision (55) : 


Topic 61: 


Nischaladasa — differentiating Jiva and Sakshi. 

Difference only in perspective, no difference in entity itself. 

Perspective difference caused by understanding certain facts. 

Jnani and Ajnani are conscious being with mind. 

Both have to claim | am conscious being only by using the mind as means. 
If mind is not available as means, both can’t claim | am conscious being. 


Ajnani uses mind as means and claim | am conscious being. 








In word I, Ajnani includes mind also as an integral part wrongly, unfortunately. 


Mental conditions are transfered to me who am intrinsically only a pure conscious 
being. 
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Ajnani does not stop saying | am a conscious being, he adds, | am disturbed, scared, 
attached, angry, desireful Samsari. 


In all this, | am using the mind and its conditions and include in me the ever pure 
conscious being. 


Misperceived I, falsely including mind is technically called Jiva, Samsari. 
Samsara belongs to mind. 


Only falsely transferred conditions of mind (Adhyasa) makes Sakshi a pure conscious 
being as a Jiva, Samsari. 


Samsari is wrong perspective of myself. 


| don’t have any problems. 








Wrong perspective of myself is called Samsari. 








When Jnani claims | am conscious being, he uses mind as an instrument, Upadhi. 


Pure Conscious being can’t claim | am conscious being without the mind, mind is 
essential. 


lam associated with the mind while claiming, | intellectually, in understanding 
cognitively exclude mind from myself. 


Conscious being is Asangaha, cannot get associated with mind. 








Moment | exclude mind, | don’t transfer mental condition upon myself even though 
mind has really bad condition. 








Mind never 100% pure, has ups and downs. 674 


| refuse to transfer mental condition upon me. 


Therefore | have got Asamsari |, different perspective called Sakshi because of change 
in name. 


No difference in composition. 


Jnani and Ajnani both mixture of consciousness and mind. 





Only change is in perspective | am Sakshi. 


For bringing perspective difference, mind enjoys 2 different statuses. 





In both cases mind is revealor without mind, | can’t say | am conscious being. 








In both, mind has revealor status in Jnani and Ajnani, Vartakaha, revealor, 
instrumental status. 





Since mind is associated instrument in both Jnani and Ajnani, it is Vidyamanaha. 








Mind — in Jnani and Ajnani 


eS 


Vartakaha Vidyamanaha 


Revealor Associated 









































Both are common in case of Jiva Sakshi, Jnani and Ajnani. 
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3" Crucial factor : 
¢ “Karyam” = Conscious being 


Revealed entity. 


- Inclusive - Not inclusive 
- Included in | — Conscious being. - Exclusive 
Ajnani: - Mind comes under excluded category 
- When mind becomes Karya Anvayi, it is not physically but intellectually only. 
trapped, then mind called Viseshanam. | Jnani: 
- Conscious entity is revealed entity, 


Karyam, mind is excluded. 

Jnani excludes Karyam from, conscious 
being . 

Mind is Karyam Ananvayi, revealed 
entity, for a Jnani. 

When Mind becomes Karyam Ananvyai, 
that mind is called Upadhi. 





¢ Mind is Upadhi or Viseshanam, depends on perspective, not nature of mind or 
consciousness. 


e Nishchala Dasa — uses technical names which makes mind Chanchalam. 
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Definition of Upadhi : 





¢ Karya Ananvaye Sati Vidya Manitve Sati Vyavartakaha Upadhi. 


¢ Mind is Upadhi when it is revealor of conscious being and when it is associated with 
the conscious being as a means. 











¢ Conscious being is called Karyam. 
¢ Mind is revealor of Karyam, associated with Karyam. 
Ananvayesati : 
¢ Means it is not included in Karyam, then that mind is called Upadhi. 
¢ For Jnani, mind is Upadhi. 
¢ Inspite of mental conditions. 
¢ Jnani happily claims. 


Nirvana Shatkam : 


Na Me Dvesha Ragau Na Me Lobha Mohau 


Mado Naiva Me Naiva Matsarya Bhavah 
a WAT a areait A STAT A ATar: Na Dharmo Na Chartho Na Kamo Na Mokshah 


faaeta-=eq: fsratse fsratsenns Chidananda Rupa Shivoham Shivoham 


| am not the state of envy and passion or the emotions of greed and attachment. Neither | am intoxication 
nor | am the emotion of jealousy. And | am not even the four Purushartha — Dharma, Artha, Kama, and 
Moksha. | am the eternal happiness or bliss state, | am Shiva, | am Shiva. | | 3] | 677 





Every moment, Jnani claims Aham Brahma Asmi, intellectually, pure conscious being. 


Tarqa Shastra example : 


Space itself called ears, organ of hearing. 
Under one condition, not everywhere but when enclosed in ears. 
Karya Golakam Antargataha, when enclosed within physical ears. 


Karna golakam is Upadhi for Srotra Indriyum. 











Karna Golakam can’t have Sambanda with Srotram because Srotram is Akasha itself. 





Akasha enclosed in ears. 


By itself Karna Golakam not linked to space, Akashasya Asangatvat. 





Same all pervading space pervades ears called Srotriya Indriyam. 


Same all pervading Sakshi when it is enclosed within mind is Jiva. 





When enclosed within mind, Sakshi does not get polluted by Raaga Dvesha. 

Even when | claim | am Shuddha Sakshi, mind has impurity. 

Mind not 100% pure. 

With Sadhana Chatustaya Sampatti one has reasonable purity to claim | am the Sakshi. 


100% perfect body, mind, does not exist. 
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Gita: 


peat indriyasyéndriyasyarthé 
IRS Sareayqat | ragadvésau vyavasthitau | 


aaial qalaRrd tayOrna vasam agacchét 
dt aes aarti 8-2¢ Ul || tau hyasya paripanthinau | | 3-34 | | 


Attachment and aversion for the objects of the senses abide in the senses; let none come under their 
sway; for, they are his foes. [Chapter 3 — Verse 34] 


¢ Mind will have Raaga — Dvesha based on Upbringing. 
Krishnas Instruction : 





¢ Tayor Na Vasham Aagachet. 
¢ Don’t be slave. 
¢ Students compare Gita, Vivekchoodamani, Vichara Sagara as per Raaga Dvesha. 


¢ Improve mind but never connect mind with your liberation. 





¢ Claim liberation, Jeevanmukta here and now, as liberated, refine mind as hobby, not 
as a samsari. 





¢ Refine to enjoy transactions and to make others comfortable. 








¢ Sakshi concept understanding gives me liberation instantaneously. 679 








As long as Sakshi understanding is vague, you will eternally postpone liberation and 
wait for perfect mind. 


It is like square circle, which does not exist. 
Jeeva Svarupa — story of Jiva. 


Sakshi — story of Jnani. 








Jiva married to mind and permanently crying. 


Becoming Sakshi means going to court and severing connection totally with body and 
mind. 
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Topic62: SlaqeqegA 


~ 


(<2) Araeraara- arateataea ata faearared att rad fara Aart 


NAKA AAT aT Ate aeaIIAT seas Atraot fast, seera Ateravtear ht 


aTataaral PACAATAATA «aT OTA Hea Tala hrestrasaeaeT 
Saearedae | aS) aa Ae delegated hE sari 
ATENT:| APATATAST ST HAT | 


Composition of Jiva = Mixture of consciousness + Mind. 





Jiva claims | am conscious being with mind. 
Mind enjoys 2 statuses. 


Mind is revealor and associated with instrument. 


Snag : Jiva Svarupam 


Mind is included when Jiva uses mind to say | am Jiva. 

Karya Anvayitveva Sati. 

Vidyamanatve Sati. 

Vyavartakam Viseshanam. 

Consciousness reveals mind and is associated with instrument — the mind. 
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¢ Because of inclusion of mind, mind gets status of Viseshanam. 





- Mind is Upadhi - Mind is Viseshanam 


¢ Previously for Sakshi — Srotra Indriya — Akasha example. 
For Jiva: 
Example : 
¢ Kundali Purusha Aagachhati. 
¢ When many are walking, to differentiate one person, identify one wearing earring. 


¢ Kundali reveals person. 





























Kundali 
Vyavritakam Vidyamanam 
| 
Reveals person Associated with person 




















¢ Kundalam in the person is also travelling. 


¢ Kundali serves as Viseshanam not Upadhi. 
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Example : 





Dasharatha Putra Gachhati 


I 


Viseshanam 


I 


Qualifies Rama 























e When Rama goes, Dasharatha does not go. 
¢ Itis identifying word not included. 


¢ Father doesn’t travel when son goes. 


Inclusive revealor - Exclusive revealor 

Kundali — reveals travelling person by | - Space in the ear is excluded but 
travelling alongwith him. revealor. 

| saw blue pot. 


Blueness is alongwith pot. 

Blue not Upadhi but Viseshanam, 
included in person. 

Blueness is Viseshanam of Pot, 
included in object of perception. 
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Ajnani says : 


¢ lam conscious being, mind also included in the Jiva like Kundalam and Neela Varnam 
travelling with person or pot. 





Example : 
e Father travels in mind but carries, load of family in the mind. 
Gita : 


Sql =a afar. sparsan krtva bahirbahyan 
ej aa asz wZWat: " caksuscaivantaré bhruvoh | 
OToTTaTAal Sat cat pranapanau samau krtva 


ARASALTSIRGT WwW &Rolll nasabhyantaracarinau | |5-27]| | 


Shutting out (all) external contacts and fixing the gaze (as though) between the eyebrows, 
equalising the outgoing and incoming breath moving within the nostrils. [Chapter 5 — Verse 27] 





¢ In mediation, keep family outside, because we are keeping family inside. 
¢ Family is Viseshanam for us. 

For Grihasta Jnani : 
¢ Family is Upadhi. 

Ashtavakra Gita : 


¢ Nididhyasanam work for Grihasta Jnanam. 684 





¢ Everything around him is Upadhi, none is Viseshanam. 


- Kartruvam, Boktrutvam mind - Kartrutva Boktrutva mind is 
becomes Viseshanam Upadhi. 

- Mind - Mind excluded. 

- Mind gets associated with Jiva - Kartrutva, Boktrutva excluded 


- Sva Avachinna Chaitanyam. from Sakshi. 

- Inthe consciousness which is - No question of Prarabda. 
enclosed, Kartrutva, Gita: 
Boktrutvam included. - Chapter 5 — Verse 8, 9. 

- | have to exhaust Prarabda - Chapter 5 — Verse 13 
because mind is Viseshanam. 





Gita : 

Aa feaiaaeesizia naiva kificitkaromiti 
Gal Aaa aaa | 

QRS SARA 


yukto manyéta tattvavit | 


pasyafhi srnvan sprsafi jighran 


BRAD Pe SSIS WI aSnan gacchan svapan Svasan | |5-8| | 


| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing, 
touching, smelling, eating, going, sleeping, breathing... [Chapter 5 — Verse 8] 





Cam 


WSO SAEs Te 1. pralapan visrjan grhnan 


fe ~~ — ~ fam \ 
STARTATH Aa ATS 


unmisan nimisannapi | 
—_a Tn —_a ~S 


indriyanitndriyarthésu 
add afa GIRS tt &-2 1 





vartanta iti dharayan ||5-9] | 
Speaking, letting go, seizing, opening and closing the eyes — convinced that the senses move 
among the sense objects. [Chapter 5 — Verse 9] 
<> ca 

AHAARATNYT AAAI 

aaa Gai ART I 

Aaqslt Gt set 

=> 2% 

a4 Sas SRA UU & 22 


sarvakarmani manasa 
sannyasyasté sukham vast | 


navadvaré puré déht 


naiva kurvanna karayan ||5-13] | 


Mentally renouncing all actions and fully self-controlled, the embodied one rests happily in the 


city of nine gates, 


neither acting nor causing others (body and senses) to act. 
[Chapter 5 — Verse 13] 





Later Granthas very powerful after Vichara Sagara, not mechanically repeating. 


Once you include consciousness and consciousness together, it is referred as Samsari, 
as the cause of Agyani. 


This idea made more clear in the following section. 
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Topic 63: VATTUT: 
(62) Taam agora: FT: af aded, Tq aT, aay 
Ta aaa ATA, AT TAT TATTOTT 


Riera adi araieaa 


TAA, Tatled Ad ATA TI 


wa | AaraAeT MAA 











Samsari Jia has 5 Kleshas 
























































Avidya Asmita Raga Dvesha Abhinivesa 
e Jiva—who is mixture of consciousness and mind has 5 Kleshas. 
Does Raga Dvesha belong to 
Consciousness Mind Both 
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Mixture is spicy 





oS /—— 





Cashew Ompodi 








Raisin 











- Not spicy 

- Consciousness 
component, does not 
have Raaga Dvesha. 














¢ When you exclude Raaga Dvesha, mind from Jiva, the remaining name is Sakshi. 








Revision (56) : 
Topic — 63 : Aikyo Pattihi : 
Nischaladasa : 
¢ Presenting Jivatma Paramatma Aikyam. 





2 Perspectives 








—$ 7 > oF 


























Ajnani Jnani 
| | 
- Jivatma / Paramatma - Jivatma / Paramatma — 
Aikyam impossible. Aikyam possible. 
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|) Looks at himself as Jiva. (1) Looks at himself as Sakshi. 


























Il) We should drop our current Jiva (II) We should align with the perspective 
perspective. of Jnani. 
III) | am Jiva Ill) lam Sakshi : 
- Components — Consciousness - Components — Consciousness 
- Mind - Mind 
- Mixture alone does transaction. - Mixture alone does transaction. 
IV) Jiva says : IV) Jiva Says : 
- |am consciousness being using - |am Sakshi 
mind instrument. - Uses mind as instrument. 
- Includes mind as integral part of - Excludes mind as integral part of 
himself. himself. 
Ajnani 
ee 
- Status of mind called - Consciousness called - Mixture 
Viseshanam. Viseshyam because mind - Called Visishta 
- Cries hugging the mind. is enjoying Viseshanam Chaitanyam 
- Component Status. 
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Example 


— 











- Husband - Wife - Mixture couple 
- In presence of wife - Husband + wife. 























¢ Visishta Chaitanyam = Viseshanam (Mind) + Viseshyam (Consciousness). 


¢ When mind is integral part of me the consciousness, | am a Pakka Samsari. 


* 3 terms w.rt. Ajnani. 





Jnani—3 terms 


—- 


























Status of Mind Consciousness Mixture 
| | | 
- Upadhi - Sakshi - Upahitam, Chaitanyam 
- Mind excluded from - Asangaha 
Chaitanyam. - Incapable of any 
- Mind not integral part of association with 3 
me — Chaitanyam. Sharirams 











¢ Upadhi is status of mind from Jnani’s perspective who has learnt to separate 


consciousness from mind. 690 


¢ Upahitam = Mixture of both. 


¢ Example : Both ignorant and wise experience moonlight alongwith moon. 


- Moonlight is Upadhi 


- Understands no moonlight, only 
sunlight. 





e Viseshana — Viseshya — Visishtam. 


¢ Upadhi — Sakshi — Upahitam. 

¢ Visishta Chaitanyam Rupa Jivatma is Samsari. 
¢ Upahita Chaitanya Rupa Jivatma is Asamsari. 
e With awareness of 6 words, study topic 63. 


¢ Pancha Kleshas (Raaga, Dvesha, Avidya, etc) — belong to Visishta Chaitanya Rupa Jiva 
not Sakshi at all. 


¢ Therefore Jnani claims |am Asamsari. 


¢ Even in that mixture also, problems are for Visishta Chaitanya Jivatma but in 
Viseshanam portion, not in Viseshyam portion. 


¢ Only for Viseshana component, problem is there. 691 


¢ For Viseshya component, no problem. 


¢ Only in Antahkaranam, problems located, not there in Viseshya Chaitanyam. 


¢ Same Viseshya Chaitanyam alone, wise looks at as Sakshi. 


e Difference only in perspective. 


Example : 





Atma Bodha 





Oo 








- Colourless crystal 





Red flower 











- Crystal appears red for 
both informed and 
uninformed. 








- Talks of colourless crystal 


- Understands red crystal as colourless 
crystal. 
- Red colour, flower is Upadhi. 


- Talks of red crystal 
- Red colour, flower is Viseshanam. 
- Takes crystal itself as Red. 
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One Consciousness 








_—<$<—S—Ssoe 





- Antahkarana Visishtan Chet. 

- Inclusive of Antahkaranam 
in understanding. 

- Samsari. 














Exclusive Antahkaranam. 
Intellectually, not physically. 
Can’t force in meditation to 
eliminate mind out of 
misconception and be Sakshi. 








Understanding only that mind does not touch me. 


Understanding itself makes me a Sakshi. 








In Meditation, change of perspective required, not elimination of thought. 








Vedantic Nididhyasanam doesn’t require elimination of thoughts but change of 


perspective. 
Only Yogic Meditation : 
Chitta Vritti Nirodha. 








Vedantic Meditation : 


Bhava Parivarthanam. 








aaa aeaaerey, aaron fasrarqeqey a seq He 


faat a prasad Wa! aq fasregeqeashe sere 
af arfernstt aseviipat: aq a aafeeai 
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¢ Tasmat Sakshi Svarupasya Samsarina Viseshana Svarupasya. 





One Consciousness — 2 
Expressions 























Sakshi Chaitanyam Visesha Chaitanyam 
- Asamsarinaha ~ Samsari 
- Informed person. - Uninformed person. 


- Mind is disturbed, | am not - lam disturbed 
disturbed irrespective of 
minds conditions. 

- Handles mind as Jeevan 
Mukta, as a hobby. 


- Handles mind as Samsari. 




















¢ Only 2 expressions but no difference in nature, 2 different perspectives of one 
Chaitanyam. 


¢ Jnani knows Chaitanyam as nonstick pan, touch me not plant, he is ever Mukta. 
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4 Names 


Se 























Jnani Ajnani 
- Sakshi Chaitanyam - Viseshya Chaitanyam 
- Upahita Chaitanyam (Mind + - Visishta Chaitanyam (Mind + 
Chaitanyam couple). Chaitanyam couple) 




















4 Names — 2 perspectives. 

Chaitanyam always Nitya Shuddha, Mukta, Asanga Chaitanyam. 
Vedanta does not transform Chaitanyam but our perspective only. 
Some mysterious mind causes Samsara. 

Perspective Change is transformation from Triangular to binary format. 
Whether mind is calm, turbulent, consciousness always calm. 


If problems are there for Visishta Chaitanyam, then it will be there for Sakshi 
Chaitanyam. 


They are 2 names of one consciousness. 


Example : 


Neelagiri or Blue Mountain not travelling today. 


2 names of one train. 
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¢ Chaitanyam is myself, always free. 
¢ Claiming freedom is aim of Vedanta. 
¢ Chaitanyam having problems is not acceptable. 


Sruti Quotations : 


“aradt wat wart Faaporer,” (a &-22) “a ferred Areas ATEy:,” (F 2-2-22) 
“AAS AA THT:,” (6.3.24 &&) “Aa ATG SAT ATA WaTATAAaT FATA,” 
(J ¥.%.22) “AT aad HAT aT Hay” (J ¥.%.22) Zeatfegfava: are 4 
Fiorresaraedid Aalediaread! Ad: Fao faereqgepayq a stor: Aled, 
freq fasrocttyareaaecoraral “ara: «= aeeeeoT fafa Ta ST 
gfargtrctatattaqers aa wa,” (F 2.4.3) “Brat Asem ate frat:,” (TF ¥.%.9) 
(F 2.3.9%) “ear ST ara.” (7 ¥.3.22%) “drt fe cat aatsarary 


aay Fata ¥.2.22) searhegiren:, 
‘WaTag-ae Tal Aa Tat 
TAT ATet TAT TEATS SHY ATH" (A. AT. 23) 


oft Farag weal afetat wa, +I fareraat: sea 
qa Area areey Tae ART 
AAPA Aa aed HU eae ae | 696 








¢ |can never be polluted by my own mind. 











¢ However proximate mind is to Atma, even if | use mind to claim | am Jiva, | am ever 
free of the mind. 


¢ Conditions of mind need not pollute me, | am always free. 


1) Svetasvataro Upanishad : 


vat aq: ATTA Te: macaiit TAATFATTEAT | eko devah sarvabhutesu gudhah sarvavyapi sarvabhutantaratma | 
mater: aararfaara: ara Fat AST Fayre (122 Ul karmadhyaksah sarvabhutadhivasah saksi ceta kevalo nirgunas ca II 11 II 


God, who is one only, is hidden in all beings. He is all-pervading, and is the inner self of all creatures. He 
presides over all actions, and all beings reside in Him. He is the witness, and He is the Pure Consciousness 
free from the three Gunas of Nature. [Chapter 6 — Verse 11] 





¢ Focus on Sakshi as Nirguna. 
e Free from Asuri Sampat at any time. 
Il) Katho Upanishad : 
at aay Fae her qa: 7 fare Ta yaTeyery: | Suryo yatha sarva-lokasya caksuh na lipyate caksusair bahya-dosaih, 


TWHETYT Aayared aT 7 faced mane pT Tal: Ul 99 ll Ekas-tatha sarva-bhut-antaratma na lipyate loka duhkhena bahyah I! 11 II 


Just as the Sun, the eye of the whole world is not contaminated by the defects of the external eye, so 


being the Innermost Essence in all beings, Atma is not contaminated by external sorrows of the world. 
[2-2-11] 
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e Purify mind for better transactions, not required for liberation. 
¢ Moksha is my nature. 


Il) Brihadaranyaka Upanishad : 


Sa va esa etasminsamprasade ratva caritva, 
drstvaiva punyam Ca papam Ca, 

punah pratinyayam pratiyonyadravati 
svapnayaiva; sa yattatra 
kihcitpasyatyananvagatastena bhavati; 
asango hyayam purusa iti; 
evamevaitadyajnavalkya, so'ham bhagavate 
sahasram dadami, 

ata Urdhvam vimoksayaiva bruhiti || 15 | | 


After enjoying himself and roaming, and merely seeing (the results of) good and evil (in dreams), he (stays) 
in a state of profound sleep, and comes back in the inverse order to his former condition, the dream state. 


He is untouched by whatever he sees in that state, for this infinite being is unattached. ‘It is just so, 
Yajhavalkya. | give you a thousand (cows), sir. Please instruct me further about liberation itself’ [4 - 3 - 15] 


Sa va esa etasmintsvapne ratva caritva, 
drstvaiva punyam ca papam Ca, 

punah pratinyayam pratiyonyadravati 
buddhantayaiva; sa yattatra 
kincitpasyatyananvagatastena bhavati, 
asango hyayam purusa iti; 
evamevaitadyajnavalkya, 

so'ham bhagavate sahasram dadami, 

ata Grdhvam vimokSayaiva bruhiti | | 16498 





After enjoying himself and roaming in the dream state, and merely seeing (the results of) good and evil, he 
comes back in the inverse order to his former condition, the waking state. He is untouched by whatever he 


sees in that state, for this infinite being is unattached. ‘It is just so, Yajhavalkya. | give you a thousand 
(cows), sir. Please instruct me further about liberation itself’ [4 - 3 - 16] 





¢ Sakshi is Asanga, unconnected with mind, body, universe. 


Brihadaranyaka Upanishad : 


@ al Us Aglast 3A Bisa TaarerHs: 
Woy BT Usisedead HHRMA SASSA, 
waesr aett adeaena: waeaieie:; 

a A AYA HAT se, 

al varargar wefrarea; ws Udeax:; 

Us sareafea:, UT saaret:, VT AA Taaor 
UST MHaAaAS; cAd actetadetat 
senor fatafesiea oat alta ATATsAetehat; 
vdaa fafacat Afestafa | vaAa varfsatt 
aaeAcsed: Wdsied | tae FA 4 ad oe 
faqare: Wat A wae, fe Ws 

PRIA AST AlsaATeATSA ale sie: 

as eH Fasenared fadtsorared aso rares 
eqeararar faeerat aied; a efa YAS ArT 
fadson, ar fadsor at ates, 337 FAA UICT 
Va Had: | FT Us Afa Acaes, 

aMeat ate wed, srefrat afe efi, 

3Tasa ate Boud, 23a a aed, a Reaie; 


vagy tae a ata Sia—Ha: WoHARalAle, Ha: 
HeavTAaalAta; 3 3 AT VA Ala, AA Hala AYA: Il 22 Il 


sa va esa mahanaja atma yo'yam vijAanamayah 
pranesu ya eso'ntarhrdaya akasastasmifichete, 
sarvasya vas! Sarvasyesanah sarvasyadhipatih; 

sa na sadhuna karmana bhuyan, 

no evasadhuna kaniyan; esa sarvesvarah; 

esa bhutadhipatih, esa bhutapalah, 

esa seturvidharana esam lokanamasambhedaya; 
tametam vedanuvacanena brahmana 

vividisanti yajhena danena tapasa'nasakena; 
etameva viditva munirbhavati | etameva pravrajino 
lokamicchantah pravrajanti | etaddha sma vai tat 
purve vidvamsah prajam na kamayante, 

kim prajaya karisyamo yesam no'yamatmayam 

loka iti; te ha sma putraisanayasca 

vittaisanayasca lokaisanayasca vyutthayatha 
bhiksacaryam caranti; ya hyeva putraisana sa 
vittaisana, ya vittaisana sa lokaisana, 

ubhe hyete esane eva bhavatah | 

sa esa neti netyatma, agrhyo nahi grhyate, 

asiryo nahi Siryate, asango nahi sajyate, 

asito na vyathate, na risyati; etamu haivaite na tarata 
iti—atah papamakaravamiti, atah kalyanamakaravamiti; 
ubhe u haivaisa ete tarati, nainam krtakrte tapatah || 22 





That great, birthless Self which is identified with the intellect and is in the midst of the organs, lies in the 
ether that is within the heart. It is the controller of all, the lord of all, the ruler of all. It does not become 
better through good work nor worse through bad work. It is the lord of all, It is the ruler of all beings, It is 
the protector of all beings. It is the bank that serves as the boundary to keep the different worlds apart. 
The Brahmanas seek to know It through the study of the Vedas, sacrifices, charity, and austerity consisting 
in a dispassionate enjoyment of sense-objects. Knowing It alone one becomes a sage. Desiring this world 
(the Self) alone monks renounce their homes. This is (the reason for it): The ancient sages, it is said, did 
not desire children (thinking), ‘What shall we achieve through children, we who have attained this Self, this 
world (result).’ They, it is said, renounced their desire for sons, for wealth and for the worlds, and lived a 
mendicant life. That which is the desire for sons is the desire for wealth, and that which is the desire for 
wealth is the desire for the worlds, for both these are but desires. This self is That which has been 
described as ‘Not this, not this.’ It is imperceptible, for It is never perceived; undecaying, for It never 
decays; unattached, for It is never attached; unfettered—It never feels pain, and never suffers injury. (It is 
but proper) that the sage is never overtaken by these two thoughts, ‘I did an evil act for this,’ and ‘I dida 
good act for this.’ He conquers both of them. Things done or not done do not trouble him. [4 - 4 - 22] 





¢ Na-— Buyan — Sakshi can’t be increased, improved. 
¢ Na Kaniyan — Not decreased, no dent. 
¢ |can’t go up and down. 


¢ Mind can’t do any value addition or deletion to me. 
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V) Brihadaranyaka Upanishad : 


Aaae aaa | tadetadrcabhyuktam | 

Uy flat AAT MEATS af ae He ait oftArey | esa nityo mahima brahmanasya na vardhate karmana no kantyan | 
deta Farcdelad, t fafecar at fercacd HAUT Woche || Sic | tasyaiva syatpadavit, tam viditva na lipyate karmana papakena || iti | 
ACATGA ASIA Clot SRATEAAR: tasmadevamvicchanto danta uparatastitiksuh 

MAMA eae AaAATa TA, AIATCATAT TAA; samahito bhutvatmanyevatmanam pasyati, sarvamatmanam pasyati; 
aot OCAT atta, Fa Wate atta: set Trea aufa, nainam papma tarati, sarvam papmanam tarati; nainam papma tapati, 
Gd WATE aaia; faurat fataitsfatathcat sexu sate; sarvam papmanam tapati; vipapo virajo vicikitso brahmano bhavati: 
UY seAcIH: FAIS, Vet Wastes sara Arado: esa brahmalokah samrad, enam prapito'siti hovaca yajfiavalkyah; 


Use aarad facet aes, at als ae aaa | 23 | so'ham bhagavate videhan dadami, mam capi saha dasyayeti || 23 || 


This has been expressed by the following hymn: This is the eternal glory of a knower of Brahman: it neither 
increases nor decreases through work. (Therefore) one should know the nature of that alone. Knowing it 
one is not touched by evil action. Therefore he who knows it as such becomes self-controlled, calm, 
withdrawn into himself, enduring and concentrated, and sees the Self in his own self (body); he sees all as 
the Self. Evil does not overtake him, but he transcends all evil. Evil does not trouble him, (but) he consumes 
all evil. He becomes sinless, taintless, free from doubts, and Brahmana (knower of Brahman). This is the 
world of Brahman, O Emperor, and you have attained it—said Yajhavalkya. ‘I give you, sir, the empire of 
Videha, and myself too with it, to wait upon you.’ [4 - 4 - 23] 





¢ Sakshi is ever pure, no kleshas, problems. 


¢ | Sakshi am ever pure. 


: : : : 701 
¢ Mind will require refinement, wont connect to my Moksha. : 


Not Moksha Sadhana but Loka Sangraha Sadhana. 

Mind refinement is life long process, but all the time, | am free. 

Need little mind refinement to understand this. 

Don’t require perfect mind. 

No problem in Viseshya Chaitanyam, even when Samsari claims | have problem. 
Visesha Chaitanyam, Sakshi Chaitanyam has no problem. 


Where is problem? 








Anatma, Antahkaranam has problems, never free from problems, total elimination 
not possible. 








Mixing up Atma — Anatma is problem, we are only understanding nature of Moksha. 
We try to eliminate Vasanas of mind. 


Tendency to throw problems upon me is Vasana. 





Vasana Kshaya is removing tendency of taking mental problems on to me the Sakshi 
Chaitanyam, habit must go. 





Chaitanyam, ever free from problem. 
Mind never free from problem. 
Mind will always have desires. 


Bhagavan also has desire. 


702 


VI) Taittriya Upanishad : 


Mista | a6 Sa Tarai ad ASAT | so'kamayata | bahu syam prajayeyeti tat srstva | 
AGATTATA aaetaaea | Wet Seatac | || tadevanupravisat tadanupravisya | sacca tyaccabhavat | 
fasta aieterd a | frase afta TT | niruktam caniruktam ca | nilayanam canilayanam ca | 
favtedt alae FT 1 Wet asd T vijidanam cavijfianam ca | satyam canrtam ca 
aaa | Alaa Het | satyamabhavat | yadidam kifica | 


acieracarsera «4 dacears eats srafa i 3 4 || tatsatyamityacaksate tadapyesa sloko bhavati || 3 || 


He desired, “I! shall become many and be born. He performed tapas; Having performed tapas, He created 
all this whatsoever (We perceive). Having created it, He entered into it. Having entered it, He become the 
manifest and the unmanifest, the defined and undefined, the housed and the houseless, knowledge and 
ignorance, truth and falsehood, and all this whatsoever that exists. Therefore, it is called existence. In this 
sense, there is the following Vaidika Verse! [2 - 6 - 3] 








e Bhagavan understands desires belong to Maya mind which is an Upadhi. 











¢ Bhagavan has Srishti, Sthithi, Laya Ichha and Parithra Naya Sadhunam... 


paritranaya sadhunam 
vinasaya ca duskrtam | 


dharmasamsthapanarthaya 





Satara a1 a1 ll ve-eEll sambhavami yugé yugé | | 4-8] 103 


For the protection of the good, for the destruction of the wicked and for the establishment of 
righteousness, | am born in every age. [Chapter 4 — Verse 8] 


¢ Jnani has Loka Sangraha Desires. 
¢ Sankalpa = Plan, Visualise. 
Katho Upanishad : 


Yeyam prete vicikitsa manusye 


asti-tyeke nayam astiti caike, 
etad vidyam anusistas tvaya ‘ham 


varanam esa varas trtiyah II 20 II 


There is that doubt. “When a man is dead,” Some say ‘He exist’ and some again say ‘He does not.’ this | 
should like to know, being taught by thee. This is the third boon, that | ask. 





¢ Sraddha — faith. 

¢ Asraddah — Lack of faith. 

¢ Drithi— will power. 

¢ Adrithi — Lack of will power. 
¢ Hrih — Joy. 


¢ Dheehi — fear all in the mind. 
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Vill) Brihadarnayaka Upanishad : 


MIA AaAsHeT STA Aa area Ic, ‘trinyatmane'kuruta’ iti mano vacam pranam, 
ASAT HASH; ‘SteAaAAAT 313[4GH, tanyatmane'kuruta; ‘anyatramana abhuvam, 
AGTH,’ ‘SteaaAat 3194, arsitssr sta, nadarsam,’ ‘anyatramana abhuvam, nasrausam’ iti, 
Aaa eta Geata, Aetar Bone | manasa hyeva paSyati, manasa srnoti | 

BT: BHnear Tavratrear ees seer kamah samkalpo vicikitsa sraddha'sraddha 
aarafasrenrsinradaand Aa va; dhrtiradhrtirhrirdhirbhirityetadsarvam mana eva; 
aeaavTa Gseed saegvel Herat Taste; tasmadapi prsthata upasprsto manasa vijanati; 

a: mea eeet arta SB est eateaqemit, yah kasca Sabdo vageva sa | esa hyantamayatta, 
war fF a: weTrsaia? eznest Sart: wswtsa esa hi na; prano'pano vyana udanah samano'na 


SAaeasd we va; vasa at 31274117, ityetatsarvam prana eva; etanmayo va ayamatma, 
vanmayo manomayah pranamayah || 3 | | 


























asa AAAS: GBTeTstsr: Il F il 


‘Three he designed for himself?’ means: The mind, the organ of speech and the vital force; these he 
designed for himself. (They say), ‘I was absent-minded, | did not see it, ‘I was absent-minded, | did not hear 
it’ It is through the mind that one sees and hears. Desire, resolve, doubt, faith, want of faith, steadiness, 
unsteadiness, shame, intelligence and fear—all these are but the mind. Even if one is touched from behind, 
one knows it through the mind; therefore (the mind exists). And any kind of sound is but the organ of 
speech, for it serves to determine a thing. but it cannot itself be revealed. Prana, Apana, Vyana, Udana, 
Samana and Apana—all these are but the vital force. This body is identified with these—with the organ of 
speech, the mind and the vital force. [1 - 5 - 3] 





e They are Svarah of the mind. 

IX) Panchadasi — 7** Chapter : 
¢ Mind always has emotions — Anujvarah Nivritti. 
¢ Emotions make mind beautiful. 


¢ Vedanta does not make mind into a rock. 705 


X) Brihadaranyaka Upanishad : 


aey eatnt sala | tadesa sloko bhavati | 
wel Ud WAeaed HAT Asea ee Aa: | yada sarve pramucyante kama ye'sya hrdi sritah | 
HY AcitsAA sacIaa SEA FAVA Il Set ||| atha martyo'mrto bhavatyatra brahma samasnuta | | iti | 
aeaalletetctaet aca Hal Weaear eater, || _tadyathahinirviayani valmike mrta pratyasta sayita, 
wandd ett de, HesHAertNsHa: evamevedam sariram sete, athayamasariro'mrtah 
wot seaa ast va: Bsé weer Tea prano brahmaiva teja eva; so'ham bhagavate sahasram 


aalsiifa glare sett ace: Il & Il dadamiti hovaca janako vaidehah | | 7 | | 


Regarding this there is this verse: ‘When all the desires that dwell in his heart (mind) are gone, then he, 
having been mortal, becomes immortal, and attains Brahman in this very body.’ Just as the lifeless slough 
of a snake is cast off and lies in the ant-hill, so does this body lie. Then the self becomes disembodied and 
immortal, (becomes) the Prana (Supreme Self), Brahman, the Light. ‘I give you a thousand (cows), sir, said 
Janaka, Emperor of Videha. [4 - 4 - 7] 





Katho Upanishad : 


Tal ad yaeted ala Sel ate fara: | Yada sarve pramucyante kama ye'sya hrdi sritah, 


ay Aa SAAT waery Tay aay T ) él Atha martyo-'mrto bhavati atra Brahma samasnute II 14 Il 


When all the desires that dwell in the heart are destroyed, then the mortal becomes immortal, and he 
attains Brahman even here. [Il — Ill — 14] 


e Mind has desires. 706 





X!) Brihadaranyaka Upanishad : 





aeatT 31S Daa TASS SST 
B3sTceaaTearrsatet SST I 
aaeaaer Tessar _ —~ Teaer Sa re sa Ss aT 


tadva asyaitadaticchanda 
apahatapapmabhayam rupam | 


tadyatha priyaya striya samparisvakto 

na bahyam kimcana veda nantaram, 
evamevayam purusah prajnenatmana 
samparisvakto na bahyam kimcana 

veda nantaram; tadva 
asyaitadaptakamamatmakamamakamam 
rupam sokantaram || 21 || 


That is his form—beyond desires, free from evils, and fearless. As a man, fully embraced by his beloved 
wife, does not know anything at all, either external or internal, so does this infinite being (self), fully 
embraced by the Supreme Self, not know anything at all, either external or internal. That is his form—in 
which all objects of desire have been attained and are but the self, and which is free from desires and 


devoid of grief. [4 - 3 - 21] 





¢ Even when mind has Kama, Atma is Akamaha. 


XII) Brihadaranyaka Upanishad : 
31m Teanreat”S os - HA. ATS, ST aTS1W1e|N7T, 

SATSHT SISATSHT:, AAT 3IAaT:, AST 31ae|T: 
31S SasttsSastt s1awre, 

SIOTSIRAAVTSYT, GAIVSTISIsavVvstS|:, 
GSeHaiTs tte Has:, AATVTTsSaAAST:,; 

area asa; s+:, BTASKATFT SA 
WvAaatateaistat aaa, STOTT Te Aer 
Salts SIHiK-Ssaseat aT sO 














RR il 





atra pitapita bhavati, matamata, 


loka alokah, deva adevah, veda avedah | 
atra steno'steno bhavati, 
bhruanahabhrtinaha, candalo'candalah, 
paulkaso'paulkasah, Sramano'sramanah,; 
tapaso'tapasah, ananvagatam 


punyenananvagatam papena, tirno hi tada 
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sarvanhchokanhrdayasya bhavati || 22 | | 


In this state a father is no father, a mother no mother, the worlds no worlds, the gods no gods, the Vedas 
no Vedas. In this state a thief is no thief, the killer of a noble Brahmana no killer, a Candala no Candala, a 


Pulkasa no Pulkasa, a monk no monk, a hermit no hermit. (This form of his) is untouched by good work and 
untouched by evil work, for he is then beyond all the woes of his heart (intellect). [4 - 3 - 22] 





e |Atmaam ever free from problems of the mind. 
XIII) Atma Bodha : 


ragecchasukhaduhkhadi buddhau satyam pravartate, 


susuptau nasti tannase tasmadbuddhestu natmanah II 23 II 


Attachment, desire, pleasure, pain and so on are perceived to exist only as long as the intellect or mind 
functions. They are not perceived in deep sleep when the mind ceases to exist. Therefore they belong to 
the mind alone and not the Atman. 





e Anvaya — Vyatireka logic. 


Mind active Mind resolved 
Emotional problems are there. Emotions resolved 


Anvaya Vyatireka 

Co-presence of mind and problem. Co-absence 

Mind and emotions exist together. Mind and emotions are absent in 
sleep. 
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Conclusion : 
¢ Emotions belong to the mind only, never to Atma. 
Conclusion in our context : 


¢ Jivatma / Paramatma — Aikyam possible. 
































If Jiva 
Visishta Chaitanyam Upahita Chaitanyam 
No Aikyam Aikyam possible 




















¢ What you take, depends on your perspective, Vachyartha or Lakshyartha. 
¢ Jiva who is Visishta Chaitanyam can’t have Aikyam with Brahman. 
¢ Take Lakshyartha, then Jivatma / Paramatma Aikyam possible. 
e Aikytam is Vishaya of Vedanta. 
e Anubandha Chatushtayam is there. 
e Start Vichara Sagara. 
Revision (57) : 
¢ Mind is instrument for both Jnani and Ajnani to claim | am conscious being. 


¢ How we look at mind makes the difference. a 


Includes mind in himself. 
Emotions taken as his own. 
Concludes : | am emotional. 

Mind included in |. 

Wrong conclusion. 

Gives mind Viseshanam and 
Viseshyam status. 

| am Saguna mind. 

Ahamkara, Jiva Brahman Aikyam not 
acceptable. 

A Format 

Emotional I, can’t be equated with 
Brahman. 

Mahavakyam boomerangs. 


Uses mind with emotions as 
instrument. 

Refuses to claim | am emotional. 
Excludes mind in I. 

Right conclusion. 

Mind used as Upadhi. 

Gives Upadhi and Upahitam status to 
mind. 

Status of self is Sakshi. 

| am Nirguna Sakshi free from 
attributes of mind. 

Sakshi — Brahma Aikyam acceptable. 
Binary format. 

Mahavakyam absorbed. 

Spongy mind. 

Non-emotional |, Sakshi, can be 
equated with Brahman. 








¢ Crucial word in Mahavakya Sravanam is how you look at your own mind. 
Atma Bodha: 











ragecchasukhaduhkhadi buddhau satyam pravartate, 





susuptau nasti tannase tasmadbuddhestu natmanah II 23 II 
Q 


Attachment, desire, pleasure, pain and so on are perceived to exist only as long as the intellect or mind 


functions. They are not perceived in deep sleep when the mind ceases to exist. Therefore they belong to 
the mind alone and not the Atman. [Verse 23] 





Raaga, Ichha, Sukham, Dukham — emotions belong to mind not to you. 


Mind functional Mind — non-functional 


- Have emotions - Emotions absent 
- Mind Satve — emotions Satva. - Mind Laye, emotions Abava. 
- Copresence, Anvaya. - Co-absence, Vyatireka. 





e Mind is locus of emotions | Sakshi, don’t have emotions. 
¢ Words of Shankaraharya (32 Years), Vriddha, senior not old. 


Raaga, Dvesha, Ichha are attributes, Buddhi Dharma — Kshetram Natu Jiva Atma Sakshi 
Kshetrajna Dharma. 





Antahkaranam 


er 


Visishta Aikyam Nasti Upahitasya Aikyam Sambavati 
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Topic 64: 


(€¥) GAO Alecdtaha TeAtIea BHaia- 


¢ Nishchaladasa — taking on main objection of Purva Pakshi in this verse. 


1*%t Purva Pakshi : 


¢ Sakshi Brahma Aikyam not possible. 


Answer: 


ee 


- Nirguna Chaitanyam without - Nirguna Chaitanyam without 


emotion, witness of mind. attachment to Sukshma Prapancha 
- | Sakshiam different from mind, witness of entire Jagat. 
mind Upadhi accepted. 


$e 


Aikyam possible 





2™¢ Purva Pakshi : 
¢ lam able to witness only my mind. 
¢ lam Consciousness enclosed within body — mind complex. 





e |, enclosed, witness consciousness, witnesses only my Avastha Trayam. 











¢ |do not witness mind of other people, every individual has his own enclosed 
consciousness. 


ii2 


¢ Each Jiva has his own Sakshi Chaitanyam. 





¢ |witness my dream, not your dream. 





¢ Sakshi Bahutvam has to be necessarily accepted. 








e If Eka Sakshi, |am not experiencing other minds. 


le 


- Parichinnam — limited - Ekam 


- Limited by its witnesshood. - Aparichinnam 
- Capable of witnessing one mind. - Nitya 
- Plurality, limitation of Sakshi exists. - Sarvagatam (All pervading). 





IM 


How Aikyam? Both opposite? 


¢ Ekam / Anekam — how oneness? objection raised 2 times — Topic 56, 60. 
¢ Answer in Topic 64. 


Normal Rule : 








Aneka Aparichinnam Padartha | Eka Parichinna Padartha 


J 


| No Aikyam possible 
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Exception to the Rule : 
¢ Akasha and Atma / Sakshi / Brahman. 


e Exception accepted by all Philosophers including Targa — logician. 




















Akasha 


= 











- Cup / Pot / Room / Hall space 


- Create enclosures in form of cup, pot, - Total space 
coe RL Wail: - Ekaha, Vibuhu, Sarvagataha, Nitya. 
- In every enclosure Akasha gets ; All pervading, one space. 
enclosed. - Big 


- Enclosed space small, medium, big, no - One 


space, many capacities, has different 
functions. 

- Nature of enclosed space — Anekam, 
different capacities — 5 litters, 100 litters. 

- Cup, pot, room names of enclosed space 
not walls of enclosures. 

- Many enclosed space. 

- Cup space — used for coffee 

- Hall space — for Class 

- Stadium space — for cricket match. 

- Capacity Bheda, Karya Bheda exists. 
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We have to accept plurality of space. 


How many spaces you accept in your Shastra? 


Sankhya, Yoga, Nyaya, Veiseshika accept Eka Akasha. 


There will be logical problem if 2 different entity. 


If different, what will be the relationship between pot space and total space? 








What is Relationship between pot 
space — Total space? 








7 





Karya - Karanam 








Amsha - Amshi 








- Product of Total space 

- |fso, potter after pot creation, 
has to create pot space and then 
put in it. 

- Potter never creates separate 
space. 

- No Karya — Karana Sambandha. 














Only one space exists — accepted by all Shastras. 





Enclosed space not part of total 
space. 

Space can’t have parts. 
Anything that has parts, is an 
assemblage, car, body, plane. 
Akasha is Niravayava, partless 
Padartha. 

Accepted by all. 

No Amsha — Amshi Sambandha. 








Enclosed and total space not created 2 spaces. 
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¢ Even though enclosed space seems to be division of total space. 





¢ Spatial division is Apparent, not factual, no actual plurality. 








¢ Division and plurality of enclosed space is apparent, not factual. 





¢ Targa calls it Auphadhika Bheda in space, apparent, not factual, no division, no 
plurality. 


¢ Therefore enclosed space and total space are one. 


¢ All systems say: 


Enclosed space Total space 


- Anekam - Ekam 


- Parichinnam, limited - Aparichinnam, unlimited 
- Small, big, bigger 





e All accept equation of enclosed space and total space. 


Mandukya Upanishad - Karika : 


rupakaryasamakhyasca bhidyante tatra tatra vai | 
akasasya na bhedo'sti tadvajjivesunirnayah || 6 | | 


Though form, function and name are different here and there yet this does not imply any difference in the 
Akaéa (which is one). The same is the conclusion (truth) with regard to the Jivas. [3 — K— 6] 





716 


alssPRIeT Terre fepRtaazat za | na" kasasya ghatakaso vikaravayavau yatha | 
daisscaet: Ber afat erragat aa tw || Naiva'tmanah sada jivo vikaravayavau tatha | | 7 || 


As the Ghatakasa (i.e., the ether portioned off by the pot) is neither the (evolved) effect nor part of the 
AkaSa (ether), so is the Jiva (the embodied being) neither the effect nor part of the Atman. [3 — K— 7] 


Enclosed space Total space 


- Many - One 
- Limited - Limitless 


Many - One limitless 
Limited 

Because of enclosed mind 

there is seeming division and 

seeming plurality. 


Ghata Akasha 

















Not product of Mahakasha Not part of Mahakasha 








e Ghatakasha = Mahakasha. 747 


Sakshi not product of Brahman, not part of Brahman. 
Sakshi = Brahman. 
Plurality and limitations are Auphadhika Bheda, Aupadhika Paricheda. 


This is answer to Purva Pakshi question of Sakshi’s Bahutvam. 


Nischala Dasa: 


If you don’t accept, your explanation of Akasha will get into difficulty. 
Apply same principle to consciousness. 


| am seemingly limited Sakshi, capable of witnessing my mind only, even though | have 
Auphadhika Paricheda Bheda. 


| am factually one with Brahman. 
(<¢) aileron avatcaeaest ages AHald- Fach 


TIAA Paeeararrast Std, TaN 


Even though Sakshi’s are many, Sakshi can be identical with Brahman. 





Limited Ghatakasha is identical with limitless Brahman because limitation is apparent, | 


¢ Objection raised by Purva Pakshi in topic 56 and 60 quoted by Nishchaladasa. 


ee 


Enclosed Consciousness Unenclosed Consciousness 


Many Ekam 
Limited Limitless 
Pluralistic Nonpluralistic. 





Purva Pakshi : 


¢ If you say Sakshi is identical with total consciousness, just as total consciousness can 
witness all minds, enclosed consciousness should also witness all minds, pervading all 
bodies. 


¢ Enclosed space must be all pervading. 
Consequence : 

¢ Sakshi will be able to know emotions of all minds, have natural telepathy. 
Nishchaladasa : 

¢ You say there is only one space. 

e All enclosed spaces are identical with one total space. 

¢ Ghata Akasha = Identical with total space 


¢ Therefore Ghatakasha and Hall Akasha are one with total space. 
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¢ Mata Akasha = Hall space. 
e What Mata Akasha accommodates, Ghata Akasha must accommodate. 


e Why can’t you interchange? 


e Enclosed spaces, many, different, limited with different capacities but still wont accept 
plurality of space because it is a Phenomenon. 


¢ Because space is one, undivided, limitation is apparent. 


Nishchaladasa : 


e Ifyou accept in your Darshanam as Auphadhika Darshanam, Auphadika Paricheda and 
Bahutvam, why can’t | accept same between Sakshi and Brahman? 


ee 


Thee, 
aqaamrg aarrasaer 6A TAS! SAAT SBSTeeTSTT OATAT 
TRieSssisht HSTHSTeaadat AHeTHyereaqsq vse 
watad, aat stftaatrett avrat aR Raat 
aad aAgMtsaaaat aga vata 720 








Sakshee 2 types 





SSS 








Jiva Sakshi 

Antahkarana Upahita Chaitanyam. 
Mind being many, mind encloses one 
Jiva Salshi. 

Pouralistic 

Witness of one mind. 

Auphadika Bheda. 

Apparent division. 

Seemingly divided consciousness. 
Divided consciousness has functional 
limitation. 

Pot space — can’t hold class, functional 
limitation, not factual limitation. 
Seemingly Sakshi plural, not 
essentially, factually plural, different 
from Ishvara Sakshi. 

Tvam Pada Lakshyartha. 








Ishvara Sakshi 

Maya Upahita Chaitanyam 

Total Sakshi 

Maya being one, Maya encloses 
Ishvara Sakshi. 

Nonpluralistic 

Witness of all minds 

No factual division. 

Tat Pada Lakshyartha 

Can’t count space, as 2 spaces, can’t 
count Sakshi as 2 Sakshis 

One total space, one total Sakshi. 











Targa: 


Definition of Akasha Shabda Gunan Akasha, Tataha Ekaha, vibhum, Nityashcha. 


All accept Ghata Akasha, Maha Akasha as non different. 
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¢ Therefore Nishchaladasa says : 
If you can accept that, extend to consciousness also. 
¢ Ghatakasha, Mahakasha, essentially one. 


¢ Jiva Sakshi, Ishvara Sakshi essentially one nature. 


¢ Space — one, all pervading, partless. 


¢ Consciousness — one, all pervading, partless. 


¢ Each one of us has one all pervading consciousness. 


¢ My consciousness pervades your mind. 


¢ Funny philosophy. 


(Asha haan 


¢ Manage one consciousness and explains seeming plurality like Akasha, even though 
limited, factually being non-different from Brahman. 





Vedantin : 


¢ Aham Sakshi Brahman Asmi is possible. 


e Aikyam possible. 


¢ Therefore Vedanta has Vishaya Anubandha, Vichara Sagara can start. tee 


Revision (58) : 
Topic 65: 


Nishchaladasa : 


Establishes that Sakshi Brahman Aikyam is possible. 

Even though we accept plurality and limitation of Sakshi. 

This is possible because both plurality and limitation is apparent. 
Factually, there exists no plurality, limitation. 

Factual identity can be understood. 

Enclosed spaces many. 

Each space, cup, pot, room, hall, names many. 

Functions many, we experience. 


What Room space does, cup space can’t do. 





Nama, Rupa, Karya Bhedaha experienced in enclosed spaces, yet don’t accept 
plurality of spaces. 





Enclosed space not product or part of total space. 


Space can’t have parts, Niravayavat. 








Nama, Rupa, Karya Bheda apparent, not factual. 








Sakshi, Brahman one and same, Sakshi can’t be product of Brahman — Nishkalam, 
Niravayatvam. 
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Topic 65 : Tas: ATe qa rSacarafagar: 


Happiness, sorrow etc., are the object of mental-modification illumined by the witness 
principle : 


(£4) Paqrareal FraTSearlarfayar:- 


qe Wagares: aeaaTea:, TA ATA ATAT:; 
aarht a wae: ave waqvardtra aaah, freq afaareat 


e Nature of Sakshi and mind. 





¢ Subtle topic, never discussed in any text before. 
Drk Drishya Viveka : 


ee 


Object of experience Subject of experience 
Anatma Atma, Sakshi 
Experienced Experiencer 


World, body, mind and its conditions lam Kshetrajna, Sakshi, Atma, 
experienced = Kshetram. observer. 

Drishyatvat, Anatma, object. 

Sharira, Manaha Anatma, 

Drishyatvat, Ghatavatu. 





Gita: 


HeltidiH4esgik: mahabhatanyahankarah 
Teawhaa A buddhiravyaktaméva ca | 
saan eaih indriyani dasaikam ca 

qq Sees iraet: tl 23-1 panca céndriyagocarah || 13.6 | | 


The great elements, egoism, intellect and also the unmanifested (Mula Prakirti), the ten senses and the 
one (The mind) and the five objects of the Senses... [Chapter 13 - Verse 6] 


SSI aq: aa qe: iccha dvésah sukham duhkham 
SgIaaiaal ula: | sanghatascétana dhrtih | 
dace SaaTaa état ksétram samaséna 


SlaHILASTE MA U2 R-II || savikdram udahrtam || 13.7 || 


Desire, hatred, pleasure, pain, aggregate (Body), intelligence, fortitude - This Ksetra has been thus, briefly 
described with its modifications. [Chapter 13 - Verse 7]| 





e Mind and its conditions = Kshetram. 
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Law : 





To experience 


> er 


























World Mind 
- Mind is an instrument, Anatma. - Mind is object of Mana 
- Without mind, | can never Anubhava Vritti. 











experience the world. 
- World is object, mind is 








instrument of experience. 





Object can be experienced only if there is an instrument of experience. 
Mind = Anatma, Drishyam, object of experience. 
If mind is object of experience, it will require an instrument. 


If instrument is not required, | should be able to experience world without 
Antahkaranam. 





Karanam = Instrument 


er 


Bahya Karanam Antahkaranam 


Sense Organs Mind 726 









































Question: 


If mind is to be objectified, what is the instrument? 

You can’t say instrument not required. 

World Anatma requires instrument. 

Mind — Anatma requires instrument. 

Can’t say | use mind no. 2 Anavastha Dosham, infinite regression. 
Can’t say no instrument required in objectifying the mind. 

What is the instrument | the Sakshi have? 


Vedanta Shastra : 


Admit a special rule to objectify the mind. 


Special Rule : 


In handling the ultimate instrument, ultimate instrument itself serves both as object 
and instrument. 


Example : 




















Cake -—> Object 
Spoon -— Instrument 














Hand —+ Ultimate instrument and object 727 




















¢ Vedanta Paribhasha — by Dharma Raja Advarendriya. 


¢ Website: 
http://www.estudantedavedanta.net/Vedanta%20Paribhasa%200f%20Dharmaraja%20 


Adhvarindra%20-%20Swami%20Madhavananda%20|Sanskrit-English].pdf 
1*t Chapter : 
¢ Pratyaksha Paricheda. 
¢ Deals with 6 Pramanams Vichara, Prameya Vichara, Prayojana Vichara. 
e Prameya Vichara = Mahavakya Vichara. 


¢ Prayojana Vichara = Jeevan Mukti and Videha Mukti. 
1%t Chapter : Pratyaksha Paricheda 
¢ Deeper Vedanta text, compares other philosophies with Mimamsa and Targa Shastra, 
with several examples and commentaries. 
Example : 





In Dark Room 


_—<$SS ou 


- Things objectified by Lamp - Lamp 
- Lamp acts as instrument - Objectified with Lamp itself. 

















¢ Lamp serves as instrument as well as object. 


¢ Similarly in cake — spoon — hand example, hand acts like object and instrument. 
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| Sakshi 





5) a 





- Identify mind with help of mind. 
- lam experiencer of mind as 
object. 








- Mind instrument for all 
experiences. 











- Mind is object and instrument. 











¢ Ina peculiar Triputi, mind plays double role of being object and instrument. 


Lesson No. 1: 


¢ | Sakshi objectify mind with the mind. 





¢ Inall our internal experiences, mind becomes object and instrument. 








¢ Emotion, fear, sorrow, worry, Raaga, Dvesha, all emotions are internally experienced 
by the mind, in which mind plays double role of instrument and object. 








Mind 





— 





External experiences 





Internal experiences 














Mind is instrument 











Mind is an object 











¢ If mind plays double role, how mind does that? 
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¢ Mind plays double role by entertaining double Vrittis simultaneously. 





¢ When there is emotional experience like Raaga — Dvesha, 2 types of thoughts 


generated. 








2 fold thoughts 








———————— 





Objective mind 








- Raaga Vritti 
- Emotion 














Instrumental mind 








- Raaga Anubhava, experience 
- This alone becomes memory. 











¢ Without separate effort 2 Vrittis generated in presence of Sakshi I. 





| Sakshi experiences 











2 Vrittis of attachment 








ey 





Raaga Vritti 








- Mind as object 
- Specific emotion 














Raaga Anubhava Vritti 








- Mind as instrument 

- Specific experience of emotion 

- Raaga Anubava Vritti gives 
Raaga Smriti Vritti later. 
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In absence of Raaga Vritti, Raaga Anubhava Vritti later gives Raaga Smriti even in 
absence of Raaga Vritti. 


With the mind, | Sakshi know the mind. 


With the mind | Sakshi experience the mind. 





With the mind, | Sakshi experience the world also. 





2 Lessons 


SSS 


| experience world with the mind | experience mind with the mind 

















Who am I? 


| am the experiencer, Kshetrajna Atma, the Sakshi, w.r.t. both Jnani and Ajnani. 








Ajnani and Jnani experience mind with mind instrument. 
Perspective is instrumental or objective. 
Mind is different. 





- Looks at instrumental mind, gives it - Looks at mind, as objective and 


Viseshanam status, includes mind instrumental mind and gives it 2 
alongwith Sakshi. statuses. 
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- Viseshanam status - Rightly gives Upadhi status 

- Wrongly, combines Sakshi with mind. | - Sakshi is Asangaha, can’t be 

- Mind becomes Viseshanam connected. 

Says : Says : 
- |am emotional - |am using the mind. 
- lam the mind, | experience Jnani knows 2 fold Vrittis, emotion 
emotions. Vritti, emotion Anubhava Vritti. 
- Makes mind Viseshanam and gets He will never say | am emotional. 
trapped. Instrumental cum objective mind is 

- Not aware of 2 Vrittis. emotional. 
Recognises Vishaya Rupa — Karana 
Rupa Antahkaranam. 
| Sakshi am never emotional, am ever 
the witness of emotions through the 
mind. 
In experiencing the emotions, | don’t 
undergo any change. 
Raaga Vritti and Raaga Anubhava 
Vritti belong to mind. 
| Sakshi experience emotions without 
undergoing change. 
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¢ |am providing consciousness medium only by my mere presence. 


¢ |experience my emotions without undergoing any change because all changes are 
happening in Vishayatmakam Manaha and Karanatmakam Manaha. 





¢ Changes are happening in mind as thoughts, are objects of Sakshi. 
¢ Mind is associated with 2 Vrittis. 

















2 Vrittis 


—_ 


Sukha Vritti Sukha Anubhava Vritti 

















¢ Vritti Arudha — associated with Sakshi as object of Sakshi. 
Keno Upanishad : 


pata ata Ud FA: A UM: GA: Ufa ae: Kenesitam patati presitam manah, Kena pranah prathamah praitt yuktah 
pated arafaat deta aa: Mat HS eal aah 2 || Kenesitam vacamimam vadanti, caksuh srotram ka u devo yunakti [2] 


Disciple : By whom willed and directed does the mind light upon its objects? Commanded by whom does 
the main Vital Air (Prana) proceed to function? By whose will do men utter peech? What intelligence 
directs the eyes and the ears (towards their respective objects)? [Chapter 1 — Verse 1] 





¢ Sannidya Matrena, | am the mind of the mind. 


¢ |am the Sakshi Chaitanyam who is the subject behind objective and instrumental 
mind. 733 











¢ |experience everything as experiencer without undergoing any change. 





Nishchala Dasa: 


* Quoting statement of Purva Pakshi in topic 59. 





¢ Emotions can be objectified by mind. 


¢ Emotion Vritti of mind can be objectified by emotion. Anubhava Vritti which belongs 
to the mind. 


¢ What type of mind? 
e Instrumental mind helps in objectification of emotional mind. 





¢ Instrumental mind = Raaga Anubava Vritti, helps in objectifying emotional mind 
which is Raaga Vritti. 








e¢ Therefore your statement is wrong. 


aa fe, Aare ey Pea arearaie: TTA wat, 
aaa eT Att: WaaqarletauaHararare Wat 


TEMA STFA SS: ATA Taare Waar 





¢ Nishchaladasa quoting Purva Pakshi of topic 59. 734 





Emotions can’t be objectified by the mind was your statement. 


Antahkarana Vritti — formed can’t be objectified. 


Right Answer : 


Instrumental mind helps in Objectification of objective mind. 


Even though Sakshi illumines emotional thoughts or experiences emotional thoughts, 


Sakshis are many in number. 








Sakshi can’t experience emotional thoughts directly because instrument is required. 


Sakshi can’t experience pot directly, requires instrument. 


For emotions — Anubhava, thoughts required. 





Kevala Sakshi merely exists. 
Sakshi does not illumine Sukha — Dukha thoughts directly. 
Raaga Vritti required. 


Profound important portion of Vichara Sagara here in this topic 65. 





When emotional thoughts are rising in mind, (Parinama — Vritti — thoughts), 
simultaneously, parallelly, without our effort, another thought rises. 





Emotion Jnana Vritti, Anubava Vritti rises. 
Sukha, Dukha jnana Akara. 


It is in form of Sukha, Dukha, Dvesha, Jnanam. 
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Vishaya Vritti Karana Virtti 





- Objective form of mind. - From mind instrument 
- Gives Anubava Vritti. 


¢ Jnana Vritti Arudha Sakshi. 
¢ Only with the help of 2™ Vritti, Anubava, Karana Vritti, takes place. 
¢ Sukha, Dukha Adhi Prakashayati. 


¢ | Sakshi experience emotion and later remember emotion also. 


Problem: 


¢ Treat Vishaya and Karana Vritti. 


ee 


- Ajnani uses Vishaya Vritti but - Jnani uses Vritti but treats it 


treats it as Viseshanam. as Upadhi. 
- Says | am emotional! - Refuses to say | am emotional. 
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Revision 69 : 
Topic 65: 
How Sakshi objectifies, experiences Anatma? 








Anatma 





Se 





External perception of world 


Internal perception of mind’s 














- Mind is instrument, forms 
Shabda, Sparsha, Rupa, Rasa, 
Gandha Akara Vrittis. 

- Sakshi witnesses these Vrittis. 

- Indriya Pratyaksham. 


- Attributes 

- Raaga, Dvesha, Sukham, 
Dukham, Krodha, Kama. 

- Mind plays dual role. 














2 Steps 








2 Vrittis formed 





—_—_____—_ 





Objective Vritti 


Instrument Vritti 








Emotions 





Anubava Vritti 














| 








Sakshi Pratyaksham 
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¢ Inallinternal perceptions, called Sakshi Pratyaksham, mind itself is object and 
instrument. 


e¢ | Sakshi am subject. 


¢ Mind plays dual role. 





2 Parallel Vrittis formed 


— 





























- Vishayakara Vritti - Jnanakara Vritti, Anubavavritti. 

- Emotions objectified. - Emotional Jnana Vritti. 

- Raaga, Dvesha, Kama Vritti for - Raaga, Dvesha, Krodha Jnana 
objectifying emotional mind. Vritti. 

- Mind serves as instrument. - Vishaya Jnana Vritti. 

- Emotional Vritti. 








e Ininternal perceptions, Triputi involved. 














Triputi 
ee 
| - Subject Objective mind Instrumental mind 

















| a 
Sakshi 


No Modifications - Undergoes modifications 


Nirvikara Drashta 
| provide consciousness 
without doing any job. 
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Mind looked in 2 different ways by 
Sakshi 


_——— 














- Exclude instrumental mind, | am 
called Upahitaha. 

- | use the mind, exclude the 
mind, | am Nirvikara Drashta. 

- Jnani 


- Include mind in me Sakshi. 
- | become Visishtaha 

- | become Savikara Drashta 
- Ajnani 








- As Nirvikara Drashta | am 
Brahman all the time. 

- Even when mind is going 
through Vishaya Vritti and 
Vishaya Jnana Vritti |, Sakshi am 
unaffected. 











This is the topic. 
Thathapi, Yada Antahkarana Sukha Dukha Akara Bavati. 
When mind has emotional thoughts, 


Thatha eva Antahkaranasya Anya Api Vritti, there is another emotional experience 
Vritti, Sukha Dukhadhi Jnana Kara Bavati. 
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Mind serves as 


_————— 


Objective mind Instrumental mind 


Sukhadukhadhi Akara Sukha Dukhadi Jnanakara 












































¢ Tadrusha Jnana Rupa Arudha Sakshi, with the help of instrumental mind, then alone 
Sakshi illumines emotions. 


e Inthis manner, pleasure and pain become object of Sakshi experience. 
¢ Without 2" Vritti, Sakshi can’t directly experience emotions. 


¢ Topics discussed in Purva Grantha called Vedanta Paribhasha by “Dharma Raja 
Advareenindra. 


¢ Great Ritualist, Vedantin. 
e Advaree means great Yaga Karta. 
e Expert in Veda Purva and Vedanta. 


e htto://www.estudantedavedanta.net/Vedanta%20Paribhasa%200f%20Dharmaraja%20 
Adhvarindra%20-%20Swami%20Madhavananda%20|Sanskrit-English].pdf 
Chapter 1: 


e Pratyaksha Pariccheda. 
740 


aadarada- aa eraT’ «Osh ATR OTe TOT 
FeSaMagead Wilad, + qT aaaaale fran) safagcarars cara Wa 
pat: Walsdl Aal serait werara wa, faareey arareeraracda 

waqt 8 8=—- AAT efq 0 aT 


TAS AST AAA: ROT TAS THT Ad HOOT SIT Ss Aaa 
yaad, Tt a faanl Sorfasterara qT Prearaadda Fat Arad ad: aTearT 
arfenisaacatteagacateh Ft Maa ATA | 





Main Discussion : 


In this context, following is my conclusion : 
Space, one pure space not capable of doing any transaction. 


In Avyavaharya Akasha, we ourselves introduce Ghatakasha name and various 
functions of carrying water, accommodating class, etc. 


Ghatakasha is name, function appearing in Akasha. 


Akasha not doing any action, name, function appearing (Pratiyate) in Akasha. 


Sakshi Brahma Aikyam is possible even though there is Anekatvam and Parichinnatvam 
(Many, limited) for Sakshi. 


Aikyam is possible — how? 
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When you look at Akasha from container angle, space seems to be doing function of 
carrying water from one place to another. 


If you look at space from space angle, space does not do anything. 

If you change the perspective, name non-relevant, function non-relevant. 

Upadhi Drishtya Abhavatu. 

When you change perspective from container to content, Akasha Kevala Pratiyate. 
There is one Akarta, Abokta, Akasha alone. 


Therefore Ghatakasha = Mahakasha when perspective is changed without breaking 
the pot. 


By sheer change of perspective Ghatakasha is Mahakasha because Ghatakasha is 
Vikaravan. 


Product of Mahakasha is Vachaarambanam only, verbal expression. 


Ghatakasha as product of Mahakasha is only verbal expression, it is Mithya, not 
factual. 


Even when | use word Ghatakasha, there is no function if you have right perspective. 


| — Sakshi: 


Ghatakasha 
lam enclosed consciousness Sakshi. 


It is original consciousness not Pratibimba Chaitanyam. 
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All pervading, enclosed Consciousness within dualistic mind, objective mind and 
instrumental mind. 


| Sakshi am there within the mind. 

Who is Sakshi? 

Sakshat Shuddha Chaitanyam Matram. 

| am pure consciousness without undergoing any change. 
| don’t have any Nama, Rupam, or function. 


In Shuddha Chaitanyam there is no Nama, Rupa, Karmani. 








Sakshi iti Nama, Name Sakshi is attributed from standpoint of the mind. 


| am the experiencer of mind, title Sakshi given from standpoint of mind. 








Function = Sakshitvam = As experiencer of mind. 


Sakshi = Changeless experiencer of mind. 








Experiencer status is only a Vyavaharika status. 


If instrumental and objective mind is absent, | am not called Sakshi but Shuddha 
Chaitanyam. 
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|! — Consciousness have 2 modes 


—————— 











- Experiencing mind. - Not experiencing mode, mind 
- |am-called Sakshi absent, resolved. 





- When Iam non-experiencer of 
mind, | am called Chaitanyam. 











These names are only what we attribute. 
They are not intrinsic to consciousness. 


Sakshi, Iti Nama, named as Sakshi. 


Sukha Dukhadhi Dharma Ashraya Antahkaranam Prakashakatva Rupa Karyam.... 


Long compound, go right to left. 
Karyam : Sakshi functions as experiencer, has experiencerhood. 
Experiencer of what? 


Antahkaranam — mind. 


Sukha Dukhadi Ashraya : 


Which is locus of pleasure and pain. 
This experiencer status. 


Upadhi Drishtya Eva Bavet, only from standpoint of mind. 


When | change perspective from mind to consciousness, to itself, Chinmatram. 
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Braheiva Kevalam Bhasate : 


| am none other than pure Brahman which is Chin Matram. 
Ataha, Sakshi Api Braheiva. 
Therefore Sakshi is none other than Brahman. 


In the presence, | don’t have to sit in Samadhi, eliminate mind or eliminate thoughts or 
go through mystic experience. 





Now itself, change perspective from mind to consciousness. 





| was, |am, | ever will be Brahman. 








Presence and absence of Mithya mind can’t affect me. 








Even when the mind has Raaga Dvesha, | can boldly say | am without Raaga Dvesha. 


Nirvana Shatkam : 


Na Me Dvesha Ragau Na Me Lobha Mohau 


Mado Naiva Me Naiva Matsarya Bhavah 
a Wat a arat A STAT a ATA: Na Dharmo Na Chartho Na Kamo Na Mokshah 


faata-eeq: fsratse fSratsen usa Chidananda Rupa Shivoham Shivoham 


| am not the state of envy and passion or the emotions of greed and attachment. Neither | am intoxication 
nor | am the emotion of jealousy. And | am not even the four Purushartha — Dharma, Artha, Kama, and 
Moksha. | am the eternal happiness or bliss state, | am Shiva, | am Shiva. | | 3] | 





¢ |am Sarva Raaga Dvesha Ateeta Brahman even now. 





¢ Claiming Moksha does not depend on status of the mind. 











¢ Only requires understanding message of Vedanta properly. 


e After claiming Moksha, can refine mind more and more for smoother transactions. 











¢ Nishchaladasa pleads, claim Moksha now. 





¢ Sakshi Api Brahman Eva. 
¢ By change of perspective only it is said, Sakshi Ekam Brahman. 
¢ Sakshi is nondual Brahman. 

Upadhi Mithya Yukta Bheda Drishti Antara : 


¢ Without change in mental perspective plurality of Sakshi can’t be introduced. 





¢ Without the perception of plurality of mind, plurality of Sakshi can’t be established. 





¢ Sakshina Aneka Vyapari Paricheddina Adhikam, Svataha Na Ava Bhasate. 





¢ Plurality will not be there for Sakshi without the plurality of the mind. 











¢ Therefore, he concludes : 
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Sakshi 
























































Apparently Factually 

| | 
- Plural - Single, Ekam 
- Limited - Advitiyam 
- Tvam Pada Vachyartha - Tvam Pada Lakshyartha 

Tvam 
Not - Refers to Sakshi excluding Sakshi 
| status. 








- Intellectually done. 
- Sakshi status Rahita Sakshi is 
Tvam. 


- Body — Mind — Sense organs. 
- Instrumental or objective mind. 

















This is explained again by Nishchaladasa in Chapter 4, Spashti Kriyate, will be clarified. 








Oneness of Jivatma, Paramatma, Sakshi — Brahma Aikyam, is subject matter of 
Vichara Sagara. 








It is perfectly logical to say Advaita Brahman alone is there. 


Vishaya topic over. 747 


Topic 66 to 82: (HT. ££-¢%) TATA ATT AT: 


Objections related to the purpose : 


Topic 66 to 72: ( 


. &€-92) TATA Feat ara ara: 


Removal of bondage is not by knowledge is the objection : 





Anubandha Chatushtaya 











4 Conditions to start a text 








_—<——— | ee 





Adhikari 


Vishaya 


Prayojanam 


Sambandha 











- Exists for 
Vichara Sagara. 











- Jiva Brahma Aikyam 
established. 

- Sakshi is seemingly 
limited, plural. 

- Really Sakshi.. Brahma 
Aikyam is possible. 





Benefit 














What is benefit of Jivatma — Brahma — Aikya Jnanam? Prayojanam kim? 








Advaita Atma Siddhi, Advaita Atma alone is there, has Prayojanam. 


Anatma is negated, falsified, through Jnanam, fear of mortality goes away. 








¢ Samsara is because of Duality. 


Brihadaranyaka Upanishad : 


Sisfasta, aearcarht fasta; a errata ae, so'bibhet, tasmadekaki bibheti; sa hayamiksam cakre, 
WeAerdeslied, PoATeoy fase, ad varer aa yanmadanyannasti, kasmannu bibhemiti, tata evasya bhayam 
dar, wearqeaiead? afadtared sr staf i 2 i || viyay, kasmaddhyabhesyat? dvitiyadvai bhayam bhavati || 2 || 


He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing else but me, 
what am | afraid of?’ From that alone his fear was gone, for what was there to fear? It is from a second 
entity that fear comes. [I — IV — 2] 





Taittriya Upanishad : 

aa eaay yada hyevaisa 

Va eae Asai as eras A aaas ast etasminnadrsye'natmye'nirukte'nilayane'bhayam 
ufasor fa-ad | 31a aise zal stata pratistham vindate | atha so'bhayam gato bhavati 
UGl €AGT UaieHaAGAeat HSA | yada hyevaisa etasminnudaramantaram kurute | 
37a AST Ha Hala aradqd aa atha tasya bhayam bhavati tattveva bhayam 


faqaisH-artea aacas earn! stafa 1311 || viduso'manvanasya tadapyesa Sloko bhavati | | 3 | | 


When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, inexplicable and 
unsupported, then he becomes free from fear. When however, he makes even the slightest distinction in 
Brahman, then there is danger for him. That every same Brahman Himself becomes the source of fear for 
him who makes a difference and who reflects not to the same effect, there is the following Vaidika Verse. 
[227 = 3] 749 





Taittriya Upanishad : 





Tat arat fetacdedt | HVT Ata Ae | yato vaco nivartante | aprapya manasa saha | 
WG TEAM Faqarel | a feet Hervaetis  e Hl]! Snandam brahmano vidvan | na bibheti kutascaneti || 1 || 


He who knows the bliss of Brahman, from which all words return without reaching it, Together with the 





mind, is no more afraid of Anything. [2 - 9 - 1] 





¢ As long as duality is there, 2" thing is there, insecurity is there, Samsara is there. 





¢ Anatma, 2"% thing is falsified, negated, Bayam goes away. 





¢ No fear from anything, because there is no source of fear, no 2" thing. 











¢ This is Prayojanam promised by Vedanta. 





Benefit of Advaita Jnanam 


ee 


Jnanena Anatma Nivritti Abhaya Prapti 























¢ This Prayojanam challenged by Purva Pakshi. 
e Anatma can never be removed by Jnanam. 
¢ Very elaborate discussion. 


¢ How can you make Anatma, a dream, a paper tiger? 
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Purva Pakshi— Reason: 





Jnanam can eliminate only 2 things 


_———_——_=_ OE 


- Removes Agyanam - Remove, eliminate, erroneous 
- Ignorance perception caused by Agyanam, 
called Adhyasa, Superimposition. 
































Benefit of rope knowledge 


— 


- Rope ignorance goes. - Snake Adhyasa, superimposition 
is corrected. 

















¢ Jnanam can eliminate Anatma only if Anatma is Adhyasa, superimposition caused by 
ignorance. 








¢ For Jnanam to eliminate Anatma, | have to prove Anatma, entire universe is Adhyasa. 








¢ Logically, Jnanam can eliminate Anatma if it is Adhyasa. 


e Wecan never prove Anatma is Adhyasa. 





Purva Pakshi: 


¢ Anatma must be taken as Satyam, not erroneous perception. 75 





Since Anatma is Satyam, Jnanam can never eliminate Anatma. 
Why we can’t prove Anatma is Adhyasa? 
Adhyasa is possible only when 5 conditions are there. 


Rope — Snake fulfills 5 conditions. 
































Conditions 
One Many 
Called Karanam Called Samagree 
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Revision 60: 


Topic 66: 4-4: Feat STAT: 





Nishchaladasa : 


aqaary aa sequal a aeat aeaed: carafe area facia 
rafautt ada era raat aarata! | aT 
waa: wala saqeaedaaiet Usasray adata 


qa Ward Paearcaaeaet aearaat add, area cea aratfaqta:| 
arate Fearqaaearearaaraaht ated, carearcatea wdtrd a area: 
aateed: Aa va Afaqueta acaeares ards aeatageron faa 


¢ Jnani is capable of removing bondage without Karma. 





¢ Bondage = Perception of duality in form of Atma — Anatma. 





¢ Duality caused by Anatma. 


¢ Removal of bondage = Removal of Anatma. 
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¢ Anatma Nivritti = Dvaita Nivritti = Bandha Nivritti = Moksha. 
Our Aim: 

e Anatma Nivritti by Jnanam. 
Purva Pakshi : 





e Jnanam can remove Anatma only if Anatma is erroneous perception caused by 
Agyanam. 











e Jnanam can remove Rope Snake, erroneous perception, caused by Rope ignorance. 
¢ Removal of ignorance of Rope possible. 


e If Anatma is erroneous perception caused by Atma Agyanam then Anatma can be 
removed by Jnanam. 


Purva Pakshi: 


¢ You can never prove Anatma is an erroneous perception caused by self ignorance, 
Atma Agyanam. 


¢ Since Anatma is an erroneous perception, Anatma is Satyam. 
Purva Pakshi — Says : 


¢ Since Anatma is Satyam, it can’t be removed by mere knowledge. 
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Snake 








= 








Unreal 


Real Park Snake 

















- Removed by Rope knowledge 
- Adhyasa 








- Can’t go by Jnanam. 
- Anatma Real 














Debate 











Anatma 








er 








Adhyasava? 


Satyamva? 

















- Nishchaladasa 











- Purva Pakshi 

- Merely knowing | am Brahman 
will not solve problem. 

- 27 years, 3 Gita courses, 4 
Upanishad courses, 1 Brahma 
Sutra... still not clear. 

- Problems still real. 
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Jnanam can’t give Moksha, have to do Kahikam (Puja — Rituals) Vachikam — (Parayana) 
and Manasam (Upasana) Karmas. 


Nishchaladasa has to establish Anatma is Adhyasa. 

Why Dvaitam is not Adhyasa, Purva Pakshi proves from topic 66 — 72 (7 topics). 
Adhyasa requires 5 conditions, Samagree. 

5 conditions Available in rope Snake, not in Dvaita Prapancha. 


Nishchaladasa replies topic 73 — 82 (10 topics). 


Topic 66: 


Purva Pakshi: 


Bandaha Satyaha, Anatma, Dvaitam, Samsara, Sanchita, Prarabda, Agama, family, 
problems all real. 


Bandha Definition : 


Drishya Vastu, experienced Dvaita Anatma Prapancha. 

Group of Drishya Vastu = Anatma. 

Dvaita Prapancha beginning from Ahamkara, which is mind plus Chidabhasa. 
All worries, anxieties belong to mind only. 

Family centric worries disturb my sleep. 


If mind is erroneous perception, unreal, then Jnanam will remove erroneous 


erception. 
p p 756 











If mind is real, not erroneous perception, then it can’t be eliminated by Jnanam. 


e Any Jnanam has power, can remove only 2 things. 








Jnanam removes 


Ss 


- Erroneous perception caused by 
ignorance. 
- External. 














- Ignorance in the mind. 
- Internal 














Quotes Rope — Snake example which is erroneous perception. 


¢ World can’t be compared to rope Snake. 
¢ Rope Snake is Sakshatkara, not mystic experience. 





Sakshatkara 


Sa 


- Proper understanding - Not enlightenment, realisation. 























Rope understanding 


— 


- Removes ignorance of Rope - Removes (Nivartayati) 
erroneous perception like Snake, 


crack on earth, Mala. 
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e Adhyasa consists of 2 components. 





Error has 2 components 








- Perception of error in the mind. 

- Inside component 

- Jnana Adhyasa. 

- lf only false knowledge, will not 
run away. 

- Branti Jnanam 











¢ Both together is error. 


————— 








Erroneously perceived, 
projected object outside. 
External component. 

False object outside. 

Artha Adhyasa. 

Because of projection, we are 
running away. 

In his vision, there is false Snake 
where rope is. 

False object is seen. 








e False perception + false object = Adhyasa. 


¢ In Rope, both errors removed by one knowledge. 
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| Both errors 























eh ee 

False knowledge False perception 
| | 

Jnana Adhyasa Artha Adhyasa 

















* Goes by Rope knowledge because in Rope, Adhyasa can take place. 


e Inthe same way, in the case of Samsara, Ahamkara bondage, Anatma Prapancha, false 
Anatma and false Anatma perception... 


¢ If both were Adhyasa, then knowledge would have solved problem. 
¢ You have taken for granted that Vedanta students are unintelligent. 
¢ You assume Dvaitam is Adhyasa. 

e Anatma, not Adhyasa. 

e In Atma, Mithya buta Samagree Nasti. 


¢ 5 conditions for superimposition do not exist. 





Samagree Definition : 


¢ Karana Kalpaha, group of causes. 





¢ If one cause, karana, if multiple causes, Samagree. 
¢ Even though conditions are not there, Atmanaha Pratiyiyate. 


¢ |am experiencing bondage but bondage can’t be Adhyasa because 5 conditions 
absent. 759 


¢ Bondage is Satyaha, if not Adhyasa. 


¢ Whatever is Satyam, can’t be removed by mere knowledge. 











¢ say, world is Mithya, Bandha is Mithya, | still keep crying. 





e After meditation of Chittani Naham, Samsara starts. 
¢ We do not have courage to ask Guru. 
¢ |challenge your contention. 


¢ Because problem is real, attending class, hoping to Solve problem is futile, will not 
work. 


¢ No courage to say |am Advaita Atma, there is no Samsara. 


before tw 


- Gave worldly excuses - Give Shastric excuses 
- No Sadhana Chatustaya Sampatti. 


Conclusion: 





¢ Bandah not gone. 


¢ Naishkarmya Siddhi has not solved problems, how will vichara Sagara? 


Rope Snake Samsara / Anatma 





- Adhyasa exists - No Adhyasa 
- 5 conditions not fulfilled. 
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5 conditions 











Fulfilled in Rope Snake Not fulfilled in Anatma 








Discussed briefly by Shankara in Brahma Sutra Adhyasa Bashyam, here very elaborate. 
1) Satya Vastu Anubhava Janya Samskaraha : 


To see false Snake, requires memory of real Snake experienced before. 


Samskara = Real Snake impression of previous experience. 


If this world is dream, | should have had a super real state where | have experienced 
the real world. 


Example : 


Dream elephant based on real waking elephant. 


Dream is false, can’t accept waking to be false. 


Rope Snake Snake Park Snake 





Il) Pramaatrudoshaha : 


¢ Defects in observer Pramata. 
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I1l) Pramana Dosha : 
¢ Defects in instrument of perception. 
IV) Prameya Dosha : 
¢ Defective conditions in objects for erroneous perception. 
V) Adhishtana Visesha Agyanam and Samanya Agnyanam. 
¢ There should be general knowledge of object wrongly perceived. 
e There must be specific ignorance of the object. 


e Partial knowledge. 


e Every rumour because of partial knowledge. 


Total Knowledge Total Ignorance 





No Rumour No Rumour 


¢ Partial knowledge gives rise to rumours. 


¢ Tat Samanya Jnanam Chet Yeta Adhyasa Samagrayaha. 





¢ Without 5 conditions, no Adhyasa possible. 





¢ Vichara Sagara is intellectual discussion, not simple 10 chapter of Gita where Lord 
says |am Buddhi and ignorance in Buddhi. 


¢ We don’t use intellect there blindly accept. 
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Example : 


Shukti Kayam Rajatadhyasa 


- Inverted shell on Beach and see - Silver coin 


light reflected on A surface from 
an angle. 
- Looks like silver coin 





¢ Pramata should be a beggar waiting for a lottery not Bill Gates.. 
Example : 
e Like father who is looking for a boy for his daughter to get married. 


¢ Will start seeing all boys with a possibility in mind. 





2 examples in Shastras to show 2 
errors, Adhyasas 


— 






































Rope - Snake Shell - Silver 
- Develop, Dvesha, Nivritti. - Develop Raaga - Pravritti 
- Develop Bayam. 





e Entire Anatma is erroneous. 763 


¢ One causes Raaga — Pravritti another Dvesha — Nivritti. 
¢ Jnani— beyond Pravritti, Nivritti. 


Taittriya Upanishad : 


aal eaaq yada hyevaisa 

Va eAeae asa as Ht etds lasts sts etasminnadrsye'natmye'nirukte'nilayane bhayam 
ufasor Ta=aa | 31a ais3ta zat stata pratistham vindate | atha so'bhayam gato bhavati 
aal eaaq Ua leaeaigtaedt ped I yada hyevaisa etasminnudaramantaram kurute | 
31a aeat aa atafa araad aa atha tasya bhayam bhavati tattveva bhayam 
TagMsH-ariesa AGI eats! stata u 31 || viduso'manvanasya tadapyesa Sloko bhavati | | 3 | | 


When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, inexplicable and 
unsupported, then he becomes free from fear. When however, he makes even the slightest distinction in 
Brahman, then there is danger for him. That every same Brahman Himself becomes the source of fear for 
him who makes a difference and who reflects not to the same effect, there is the following Vaidika Verse. 
[2-7-3] 





¢ Jnani has neither Artha Adhyasa or Jnana Adhyasa. 
e Atma Eva Idagum Sarvam. 
Revision (61) : 
Purva Pakshi : 
¢ Challenging fundamental concept of Advaitam. 
e Entire Anatma is Adhyasa. 


¢ It has to be eliminated through Jnanam. 764 








¢ Jnanena Adhyasa Nivritti, eva Bandha Nivritti, Saha Eva Moksha. 








e Advaitam only if we can show Anatma is Adhyasa. 
Purva Pakshi : 
e Anatma can’t be proved as Adhyasa because Adhyasa requires 5 conditions. 
e They are not there for Anatma. 
¢ Therefore Anatma not called Adhyasa. 
e¢ Purva Pakshi — takes Rajju Sarpa and Shukti — Rajata Adhyasa. 
¢ 5 conditions are there are 2 Adhyasas. 


e 5 absent in Anatma. 
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Topic 67: 





1*t Condition : 


Satya Vastu Anubhava Janya Samskara. 

False snake possible because he has experienced real Snake before. 
False silver coin possible because he has seen real silver coin before. 
Relatively real Sarpa | should have seen. 

Only for one with Satya Vastu Anubhava, Adhyasa is possible. 
Samskara = Adhyasa Hetu. 


24 Condition : Saadrushadoshaha 


- False Adhyasa of Snake - False Adhyasa of silver 
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¢ Never see Snake on shell and silver on Rope. 
¢ Rope and Snake have similarity. 


¢ 24 condition Adhishtanam and Adhyasa must have similarity for superimposition to 
take place. 


¢ Anatma can be superimposed on Atma only if they are similar. 
¢ Condition a must. 
e Atma -— opposite in nature to Anatma — no Sadrushyam. 


3" Condition and 4* Condition : Pramata and Pramana Dosha 





¢ Shell — silver Adhyasa because Pramata is poor, looking for money. 
¢ Bill Gates wont have this Pramata Dosha. 


e Example : Parent looking for child’s marriage, sees potential son-in law in every person 
because his mind is saturated. 
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- Has Lobah Dosha 


- Greed for money 


everywhere fear. 


- Seer has Bayam in mind. 
- When Bayam in mind, see 





¢ Both Lobaha and Bayam located in Pramatas mind, perceiver’s mind. 


Pramana Dosha: 


¢ Deficiency in eye, ears, tongue, skin, nose. 


¢ Hear immoral Ishvara instead of immortal Ishvara. 


¢ Jaundiced eye can have wrong perception. 








4 conditions 





=> > 











Samskara Dosha Prameya Dosha 





Pramata Dosha 





Pramana Dosha 





5th Condition: 


fasraarasatd arearar wate ‘ater: eft fasraara afd ar ‘say’ ete 


areata at Hears Fa Sa aearefasraararesan afesraTayrat 


Ale4lded.! 








¢ Partial knowledge of object which is mistaken. 





Rope in front 


= 
















































































Partial light Partial darkness 
Jnanam 
Samanya Amsha Visesha Amsha 
- Say : 1 know, this is. - Specific knowledge 
- Because of partial light of - Ropeness not known. 
perception. 
Because of 











({ ws 


Similarity of Rope appearance with Ignorance of Ropeness and fear of 








Snake Snake 











¢ Ideal condition for Adhyasa. 
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Ropeness displaced Snakeness replaced 


- Right Viseshana Amsha - Wrong Viseshana Amsha 


superimposed with Samanya 
Amsha (This is). 











This is Samanya Amsha common to 


a 


Right perception Wrong perception 


This is Rope This is Snake 









































¢ Samanya Amsha is inherent in right and wrong perceptions. 


Samanya Amsha Unknown Ropeness / Viseshana 
Amsha 


- Adhara Amsha - Adhishtana Amsha 
- Known - Unknown 
- This is 





e Right Viseshana Amsha is displaced by wrong Viseshna Amsha. 
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Visesha Adhishtana Amsha Ajnanam 


sr 
































Wrong Amsha Right Amsha 
- Snakeness displaces Ropeness - Ropeness displaced from 
from Samanya Amsha Samanya Amsha. 











- This is - Young person sitting | - Displaces young 
- Samanya Amsha person. 


e At time of superimposition of silverness on shell, | start with : 


Partial knowledge - Visesha Jnanam not there, absent. 
Samnya Jnanam Specific knowledge : 





There is something Shukti. 

Adhishtanam Silver 

lyam - Superimposed 
- Adhyasa 
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5th Condition 


eee 

















| there 


Samanya Jnanam should be there Visesha Ajnanam should not be 











- If Samanya Jnanam absent, no 
Adhyasa. 

- Pitch darkness. 

- No superimposition. 

- Total ignorance / total 
knowledge no problem. 











Mandukya Upanishad : Karika 

¢ Calls it Mandah Andahkara — partial light, darkness. 
5' condition : 

¢ Partial knowledge is compulsory. 


Tarra on TATATAPATAT ATS aaa: «feat = aererat 
paaesaqeitaed: §=ATa| aaa date 


~- 


Tart areata sacar Aaa Al VATEaTAT STA, ATeAATI 





if2 


Conclusion from Rope Snake, shell silver examples : 
All 5 conditions are required for any Adhyasa, all equally important. 
If anyone absent, no Adhyasa, Karana Abave, Karya Abava. 
Example : Potter to make pot requires, wet clay, stick to rotate wheel, wheel, water.. 


All 5 compulsory. 





Brahma Sutra Bashyam 


————————— 




















- Sree Bhashyam - Shaankara Bashyam 

- By Ramanujam - Entire Anatma is Adhyasa. 
- Visishta Advaitam - Hence Jnanena Moksha 

- Sharanagathi alone Moksha - Advaitam alone exists. 

- Adhyasa Nisheda Bhashyam. 











Sapta Vidha Anupapatti. 

7 logical fallacies of Adhyasa. 

5 conditions for Adhyasa in Anatma are not there. 

Brahma Satyam, Jagan Mithya, Jeevo Braheiva Na Paraha. 

Here Jagan Mithya attacked. 

3 interconnected 

Be Nishchala when attached. 173 


Topic 68: Arata FAHATATATA: 
(£2) FeaTeATA VARATA ATS :- APSA AAT AT TAHT 
ad: aaatal aa fe, aera Hara saeaisq aa: 
SATUS TOA AAA aaa TATA tt aeaTeaTat 
aad, + qo aafea aaraard areas 


aaa eaead Ae seq paar a ara ar 
Tad AaaeaTq aaa ara «Aca 
Fea FT ASAT 





Bandaha = bondage = Anatma Dvaita Prapancha Adhyasa. 

e 15t objection — general introduction. 

False snake possible because | have experienced real snake, satya Sarpah before. 
Mithya Anatma only if you have experienced Satya Anatma. 

In Advaitam, no Satya Anatma Anubhave possible, Samskara — impression not possible. 
¢ Samskara Janya Mithya Anatma never possible. 


e Mithya Anatma requires Satya Anatma. 


if4 


Snake Snake 
Silver Silver 


Mirage Water Water 
Dream World Waking world 
Anatma Anatma 





¢ In Advaitam no real Anatma, how can you talk of false Anatma? 


¢ If we had experienced Satya Anatma at some time, some place, then that Anubhava 
would have given Samskara, impression, then bondage would have come. 


¢ No Satya Anatma Anubava, Samsara. 
Vedanta Siddanta : 
¢ Anything other than Atma, entire Anatma is Mithya. 
¢ Maya not Satya Anatma. 
¢ Similarly other 4 conditions also not there. 
Revision (62) : 





Purva Pakshi 


 ——_——_$_$<<<<—SSS SSF 
1* Part 2"4 Part 
| | 
- Topic 66 — 72 - Topic 73 — 82 
- Anatma is not superimposition - Only Karma gives Moksha 
- Jnanena Na Moksha 775 









































Purva Pakshi Objections : 
Part I: 
¢ Itis only Satyam. 
e¢ Therefore Samsara also Satyam. 
¢ Satya Samsara can’t go away through Jnanam. 
¢ Only Mithya can be eliminated by Knowledge. 
Part Il: 
¢ How Karma can be employed Judiciously to attain Moksha. 
1* Part : 
e Anatma can’t be superimposition. 
¢ For superimposition 5 conditions are required. 
¢ All 5 not fulfilled in Anatma. 
¢ Purva Pakshi concedes Rope Snake and Shell Silver as Adhyasa, Superimposition. 
¢ In both 5 conditions fulfilled not in Anatma — Samsara. 
Topic 68 : 
¢ Condition no. 1 not fulfilled. 
¢ Bandasya Adhyasa. 
e If unreal Snake has to be superimposed, it requires experience of real Snake and 
Samskara. 
¢ Real Anatma not there in Advaitam.. 
¢ Hence Samskara born superimposition not possible. 
¢ Anatma Na Adhyasaha, Anatma Satyaha. 776 


Topic 69: 2"7& 3 Conditions § feditaaqdtaaraarara: 


(<¢) fedraqdaaraerara:- WaTayarrararatry 
Taare aa FT Aad Wararfetahat ag qsea aT 
aid, 4 area va ag sft a aeredMaerl 


iG => bs = ° 
AAT FF ACATEATATT St TATA TA SS Ta eT TTT 
~ ~ c ~ 
Tact: Tearerarararrarrfesearearn 4 sear 





e Pramata, Pramana Doshas are not there in Anatma. 





¢ Pramana : Jaundiced eye. 


¢ Triputi— Pramata, Pramana, Prameyam fall within Anatma, product of Adhyasa. 
¢ How product of Adhyasa be cause of Adhyasa? 

¢ One of Children can’t be cause of children. 

¢ Pramata, Pramana, nonexistent. 

¢ Therefore, no Adhyasa. 


¢ Condition 2 + 3 can’t be cause of Anatma (Bandah) Adhyasa. 777 


What is reason? 


Entire Anatma Prapancha including Pramata and Pramanam, Adhyasa Rupa, fall within 
products of Adhyasa. 


That Adhyasa itself is Bandaha, conclusion of Vedanta. 








Therefore, before Arrival of Bandha Adhyasa, Anatma, Adhyasa, we are not there. 


Being absent, Pramatru, Pramana Dosha can’t be there where Pramata and 
Pramanam are not there. 





Before child born, can’t discuss Jataka Dosha. 


Pramatru — Pramana Dosha being absent, Anatma Adhyasa is not possible. 


7/8 





Topic 70: 





(9°) AFA aTa:- FaTHAR SATA AEST STASIS 
Aa, THT Aa Sea SIT: | ATCT =A 

Arata; AT:= AATHT WTH AleTAl AH Taaat=wHTIITs: ; 
aegeq faua:=vetsat weg odie wera: wor 
Taare A AMA Gateq sea Faas: WTS, 

aes Tatelal Vatel eeea Area a Bala 


aa tana faa: facta faaaesa ateaat a wate 
fauareaaaettey arate faut , arora at aardtat ATeaTa:| 
wana aresaTararsdiis fastest oat 
fagaearareaatl aeaeg Aaveava: awata wera asa 
qeeqt fazta:, va fauataahoreta aearete2arerca area: 
ATS9aTaTavarcaia = ARATEATAT A TAT ATTA 


¢ 4t condition — Prameya Dosha described in topic 66. 


¢ Similarity exists between mistaken object and mistake committed. 


¢ Rope — Snake 
¢ Shell - Silver 


+ Similar, Sadrushya Dosha 
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Purva Pakshi: 


¢ Anatma— Atma have no similarity but are like darkness and light, Viruddha Svabaha. 


e Shankaracharya Brahma Sutra Bashyam — 1° Verse : 


Yusmadasmatpratyayagocarayoh visayavisayinoh 


tamahprakasavadvirud'dhasvabhavayoh itarétara 
bhavanupapattau sid'dhayam tad'dharmanam api 
sutaram itarétara bhava-anupapattih| iti atah 
asmatpratyayagocaré visayini cidatmake 
yusmatpratyayagocarasya visayasya tad'dharmanam ca 
adhyasah tadviparyayéna visayinah tad'dharmanam ca 


visayé adhyasah mithya iti bhavitum yuktam| 





¢ Borrowed here by Nishchala Dasa. 


¢ Prameya Dosha — similarity Nasti. 


- Turned inwards Turned outwards. 
- Vishayi, experiencer, subject. Andhakara 


- Revealor, illuminator. External, Bahya 
- Chetanam Vishaya, experienced object. 
Revealed, illumined. 
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Remember 5 features of Consciousness : 


- Adrishyatvam, Abautikatvam, | - Drishyatvam, Bautikatvam, 


Nirgunatvam, Nirvikaritvam, Sagunatvam, Savikaritvam, 
Anagama Pahitvam. Agama Pahitvam. 





¢ Superimposition of inside on outside and outside, on inside not possible. 

e Internal — external, external — internal superimposition not possible. 
Example : 

¢ Rope — Snake, Shell — silver. 

¢ Both external. 
Example : 

¢ Son standing in front of father. 

¢ 2 bodies, no superimposition. 

e Upon ones own body, remote sons body can’t be superimposed. 

¢ Revealor — Revealed 

» eer Penne No Adhyasa Possible 

¢ Internal — External 

¢ Subject — Object 

¢ Shell — Silver, both revealed, Adhyasa possible. 781 





Nobody mistakes light as the pot. 
Opposite nature, Revealer — Revealed. 
Because of Absence of similarity, 4° condition of Adhyasa absent. 


Until now Dristanta, example. 








Now Darshtanta : 


Upon Atma, closer subject, superimposition of remote object, Anatma not possible. 





There will be contradiction between farther one, closer one, revealor — revealed. 


Hence you can’t talk of Anatma — Atma Adhyasa. 
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Topic 71: 5** condition TAHaTawara: 


(92) Tqqaravrara:- aeateaTa So aferstafasratsraraatt 
q avatd, aataerag: awa a rare | 


‘AeTATeTTAT Aay” (J 3.4.2, 3.4.2) Eft aa 


Tater AQM, Ate aeaaraasdt a aAyqa AeA 
ra varaaafadqeeaarey a farrarsaPers: wa 
TAA aaa ae ere Parasia 
TATA TTS TATA ASMA ATA As | 





¢ 5 condition of partial knowledge not possible. 





2 Reasons 


So 


Topic 71 Topic 72 



































¢ Partial knowledge is pre-condition for Adhyasa. 


¢ Rope should be partially known, not total darkness, not total light. ae3 


¢ If Rope fully known, unknown, no problem, no Adhyasa. 
¢ There is Samanya Jnanam but no Visesha Jnanam. 
¢ Samanya Jnanam + Visesha Ajnanam are preconditions. 
¢ Together is called Partial knowledge — 5" condition. 
e Requirement of Visesha Ajnanam focused by Nishchala dasa. 
¢ Upon Atma -— Brahman, if Anatma has to be superimposed, Ajnanam is pre-condition. 
e Ajnanam never possible in Atma, ever evident. 
¢ Possible in case of Rope — snake. 
¢ Atma is Jnana Svarupa. 

Taittriya Upanishad : 

aR dalla te G74 Tea SHaT | Om brahmavidapnoti param, tadesa'bhyukta, 


aa AAAS dal satyam jnanamanatam brahma, 
ar ac fated erat TH AAT | yo veda nihitam guhayam parame vyoman, 


aT Sat Faia aateae ol aan fasfscta so'snute sarvan kaman saha brahmana vipasciteti II 1 II 


Om, the knower of Brahman attains the Supreme. With reference to that, is the following hymn recited : 
Brahman is the Truth, Knowledge and Infinity. He who knows It as existing in the cave of the heart in the 
transcendent akasa, realises all his desires along with omniscient Brahman. [Il — 1-1] 





¢ In Jnana Svarupa Atma how Agyanam is possible. 


¢ If no Agyanam, 5" condition not possible. a 


¢ Partial ignorance of Adhishtana, Viseshana Amsha not possible. 
¢ Svayam Prakash Jnana Svarupatvat. 

¢ Brahman, Atma very bright. 

¢ Rope & Shell surrounded by Darkness. 








¢ Atma Kotisurya Prakasha — no darkness possible, Paramartika. 








Pramanam : 


Brihadaranyaka Upanishad : 


3 CAANSALATHIATT: WHS; atha hainamusastascakrayanah papraccha; 
aaderaia sara, UAHA FLITE, yajhiavalkyeti hovaca, yatsaksadaparoksadbrahma, 

a 31eHT Paleat:, ad A caraeea sfa; ya atma sarvantarah, tam me vyacaksva iti; 

UT a 3A Adleat:; HAA Alstaeray esa ta atma sarvantarah; katamo yajnhavalkya 

Galearl 2? a: Wea wSifa A A 3cAT Galeax:, || sarvantaro ? yah pranena praniti sa ta atma sarvantarah, 
Bisuraardiiata WM aA 3cAT Wdled:, yo'panenapaniti sa ta atma sarvantarah, 

al saat caiata Va ane waieck:, yo vyanena vyaniti sa ta atma sarvantarah, 

q saractareafa wa area waleaz:, ya udanenodaniti sa ta atma sarvantarah, 

Uy aq BeAr Galeax: || 1 || esa ta atma sarvantarah || 1 | | 


Then Usasta, the son of Cakra, asked him. ‘Yajhavalkya, said he, ‘explain to me the Brahman that is 
immediate and direct—the self that is within all.’ ‘This is your self that is within all. ‘Which is within all, 
Yajhavalkya?’ ‘That which breathes through the Prana is your self that is within all. That which moves 
downwards through the Apana is your, self that is within all. That which pervades through the Vyana is 
your self that is within all. That which goes out through the Udana is your self that is within all. This is your 
self that is within all’ [3 - 4 - 1] 785 








372et Sat Here: Sb PqHs: as|Sss; atha hainam kaholah kausitakeyah papraccha; 
aaaeratea Srara, aaa yajnavalkyeti hovaca, yadeva 
PISS URFRNeSeH, 4 BSH VaTeaE:, saksadaparoksadbrahma, ya atma sarvantarah, 








a FA esormesTeata; es a 3strest VaTeae: | tam me vyacakSveti; esa ta atma sarvantarah | 





RAAT arstaersa VaTeaxr: ? katamo yajnhavalkya sarvantarah ? 
STszgettaa1raara Vite HATS SIRT Hos AT | yo'Sanayapipase sokam moham jaram mrtyumatyeti | 
Va aA aetestest Tafeacar aTeHuTr: etam vai tamatmanam viditva brahmanah 











WASoTaTeae TAA SONASaT LST SAT SOTA aT putraisanayasca vittaisanayasca lokaisanayasca 





eaeoarrer Taeerast aR Te; vyutthayatha bhiksacaryam caranti; 

ar eaa Gaseor Ar Taser, ya hyeva putraisana sa vittaisana, 

ST Tesora STSSSICTT, ya vittaisana sa lokaisana, 

sat Saat UIT va staat: | S : ubhe hyete esane eva bhavatah | tasmadbrahmanah 
aesesat Tataast areaet Tassel | pandityam nirvidya balyena tisthaset | 

Tea aT afescsa a Tataqurer afer:, balyam ca pandityam ca nirvidyatha munih, 

state a Atet a Tataqurer Se Acr:; amaunam ca maunam Ca nirvidyatha brahmanah; 











SI ATEHAUT: Het FATeL ?P sa brahmanah kena syat ? 
Bat SaaS TLI Va, 3TATsSaAparetst | yena syattenedrSa eva, ato'nyadartam | 
aat & mere: Stas Sars il tato ha kaholah kausttakeya upararama || 1 | | 





Then Kahola, the son of Kusitaka, asked him. ‘Yajhavalkya, said he, ‘explain to me the Brahman that is 
immediate and direct—the self that is within all.’ ‘This is your self that is within all’ “Which is within all, 
Yajhavalkya?’ ‘That which transcends hunger and thirst, grief, delusion, decay and death. Knowing this very 
Self the Brahmanas renounce the desire for sons, for wealth and for the worlds, and lead a mendicant life. 
That which is the desire for sons is the desire for wealth, and that which is the desire for wealth is the 
desire for the worlds, for both these are but desires. Therefore the knower of Brahman, having known all 
about scholarship, should try to live upon that strength which comes of knowledge; having known all 
about this strength as well as scholarship, he becomes meditative; having known all about born 
meditativeness and its opposite, he becomes a knower of Brahman. How does that knower of Brahman 
behave? Howsoever he may behave, he is just such. Except this everything is perishable.’ Thereupon 
Kahola, the son of Kusitaka, kept silent. [3 - 5 - 1] 





¢ Paroksha = Svayam Prakasha Atma. 





¢ Just as darkness can’t surround Surya, ignorance, can’t surround Atma. 











¢ Darkness can surround earth. 

e Adhitya — Andhakara — not possible to go together. 
¢ Self effulgent Surya + darkness can’t coexist. 

e Agyana = Avidya = Moola Avidya. 

¢ See Chapter 3 — Introduction — Naishkarmya Siddhi. 





¢ Between diagonally opposite Atma — Anatma, Advaitin built philosophy based on 
Moola Avidya which is not possible. 











Adhistana Atma Adhyarupa Anatma 





Nature of self effulgent Jadam 
consciousness 


In between Moola Avidya 


\ 
Not tenable 


Purva Pakshi : Conclusion 


¢ 5 condition not possible in Advaitam. 
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Anatma = Satyam. 
Jnanena Naiva Moksha. 
All “Sree Bashyam” of Ramanuja arguments embedded in 5 conditions. 


Study Shastram, do Aradhana, Sharanagathi, Upasana and attain Moksha is Visishta 
Advaitin philosophy. 


Revision (63) : 
Topic 71 : Last 3 lines 
Chapter 2: 


Objection raised regarding fundamental of Vedanta, Anubandha Chatushtaya 
Advaitam. 


Principle : 


Jnanam by itself can remove Samsara without requiring, Karma, Upasana. 
Karma used to refine mind. 


After refinement and Upasana w.r.t. elimination of Samsara, Advaita Atma Jnanam 
singlehandedly removes Samsara. 





Samsara — Anatma Dvaita Prapancha. 





Advaitam uses Rope Snake, mere Jnanam eliminates Samsara. 


788 


3 Levels : 
|. There is ignorance of Rope 
Il. False Snake superimposition called Adhyasa 


Ill. Fear generation because of superimposition. 

















3 Levels 
Ignorance of Atma Superimposition of false Fear of insecurity 
Anatma Prapancha called because of 
Adhyasa Superimposition 




















¢ For fear elimination by Rope ignorance, only Rope knowledge required. 
¢ Jnana Matrena Agyana Nivritti. 
¢ When Rope known as Rope, superimposed Snake eliminated, attain Moksha. 





3 steps of correction 


—— 


Rope Knowledge Snake Negation Fear Negation 
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3 steps of ignorance 

















Rope Ignorance Snake superimposition Fear generation 








¢ What we should learn from Rope — Snake example? 


- Advaita Atma - Entire Dvaita Anatma - Samsara experience. 
Prapancha. 
- Superimposition 


- Advaita Atma - Dvaita Prapancha - Samsara Uttpatti 
Agyanam Adhyasa 


How to solve problem? 


- Advaita Atma - Dvaita Prapancha - Samsara Nivritti takes 
Jnanam. negation we do. place. 


¢ We need Advaita Atma Jnanam. 





Purva Pakshi : 
¢ Attacking fundamental concept of Advaitam. 
¢ Rope Snake example — wonderful. 


¢ Theory works for Rope — Snake, never extend to Dvaita Prapancha and Samsara. 790 


Reasons : 
¢ All 5 conditions are there for Rope Snake superimposition. 
e Samagree are there. 
¢ In Dvaita Prapancha + Samsara, 5 conditions are not there. 
¢ Vishama Drishtanta, wrong example. 
¢ Building Advaita Sampradaya. 
15t Condition : 
¢ For superimposing false Snake, | should experience Satya Sarpa. 
¢ Satya Sarpa Anubhava Janya Samskara required for Sarpa Adhyasa. 
¢ Not possible for Anatma Adhyasa. 
¢ For false Anatma, require experience of real Anatma. 
¢ Satya Anatma Anubhava Janya Apeksha required. 
¢ Satya Anatma does not exist. 
¢ How can you superimpose? 
Il) Pramatru + Pramana Dosha : 
(i) Pramatru — Dosha of experiencer 
¢ Observer of Rope — Sees Snake because he is afraid of Snake. 
¢ Fear causes many projections. 


¢ Fear is a dark room where negatives are developed. 791 


Doctor = You need investigation. 


Fear develops, known diseases projected because of Maha Bayam. 


(ii) Pramana Dosha : 


Eyes have some defect, can’t function in dim light. 
Limitation of eye, another Dosha. 

In case Anatma, no Pramatru, Pramana Dosha possible. 
Pramata + Pramanam, part of Anatma. 


Pramata = Observing mind + Chidabhasa. 








Pramanam = Observing instrument — eyes. 








Both Anatma. 

Before Anatma superimposition Pramata and Pramanam didn’t even exist. 
How can you talk about the deficiencies of their conditions. 

Hence Pramatru, Pramana Doshas are not possible. 


Condition 1, 2, 3, gone. 


4*h Condition: 


(IV) Prameya Dosha : 


Snake can be superimposed on Rope. 
Silver can be superimposed on Shell. 


Because they have similarity. 792 


Silver not superimposed on rope, Snake not on Shell. 
Adhishtana, Adhyasa Sadrushya Apekshata. 

In Anatma superimposition of Atma not possible. 
They are diagonally opposite. 

Tamas, Prakasha Svabavat. 

Drishyatvam.... 

How superimposition possible? 


Chaturtha Samagree Nasti. 


V) Partial knowledge : 


In Rope snake, person has partial knowledge. 
In total knowledge or total ignorance no superimposition. 
Partial knowledge, partial ignorance required. 


| know there is something is partial knowledge. 


























Jnanam 
Samanya Amsha Jnanam Visesha Amsha Jnanam 
| | 
- General knowledge - Ropeness Ajnanam. 











- there is some object in front, 
long, curves. 
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e Where there are parts there will be Visesha Jnanam and Samanya Jnanam. 
¢ In Vedanta partial knowledge not possible because of 2 reasons : 

1St Reason : 
¢ In rope — ignorance possible. 


¢ In Atma ignorance not possible, it is of the nature of self effulgence, knowledge, Jnana 
Svarupa. 


¢ Satyam, Jnanam, Anantham Brahma. 








Atma Atma Agyanam 


Jnanam Svarupa Not possible 


$$ 


How Agyanam can coexist with 
Jnanam? 















































¢ How can there be ignorance of Atma? 
¢ Darkness can’t coexist with light. 


¢ Atma Agyanam logically not possible, Surya Andhakara Vatu is reason no. 1 to negate 
5‘ condition. 








e Revision done from topic 66 — 71. 
¢ Long runaway, long introduction required because of big topic — Big 747. 794 





71° Topic : 

e 1%t reason to negate condition no. 5. 
Condition No. 5: 

¢ Partial ignorance of Rope is there. 


e Partial ignorance of Atma not possible because ignorance and Jnanam are Viruddha 
Svabava. 
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Topic 72: (%2) aap fafaerararaay aaa ATA: 


2" Reason to negate condition No. 5: 


(92) aan fatasracateraS 
saista aa aearat a aati 
adisaeaatasta oat fasraat ara arfasrasearatr 
a aeatal freq fasradissid Ararat aia 
vase saad aay fe araveatasrarieatoest 
fataoratata a aareattared:! aera aay fasraaissra 
arated aiatata 4 ac erred aft areqraaraa 
aTaTsatasaadaeae aalfa aereqaeaa, af fatrasra 
w agate: Saad va a Papas 


aay fasrasaea ATA ast ae ATTA Aa ST 


aSATeaal er aeaiseaed eta a sad Va aH! VA ae: AST 
saa aamaeq! aaeseat a AMAthaaddl acarest 


TAeq AATSssaPA a aT HPA ASS AAA AST HAT 





e Atma has no parts. 


e Nishkalam 


; Like Akasha 
¢ Niravyayam 
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Mundak Upanishad : 


Teva Ur AST Tatat ga TISAOA | Hiranmaye pare kose virajam brahma niskalam | 
Taga Saag TATTaTS Delcawaer Tae: Sil tac-chubhram jyotisam jyotih-tad yadatma-vido viduh II 9 II 


The stainless, indivisible Brahman, the pure, the light of all lights, is in the innermost sheath of the golden 
hue-the highest. That is what the knowers of the Atman know. [II — II — 9] 





¢ Brahman without parts, hence Akhandam, indivisible like space. 





























In Atma - No 
Samanya Amsha Visesha Amsha 
No partial knowledge No partial ignorance 























5th condition - 2 reasons 


_ 

















- No ignorance at all possible in - No Partial ignorance 
Brahman. - Brahman is Nishkalam, 

- Jnana Svarupam partless, divisionless. 

- Avignaye Adhishtanam (Total - Visesha Jnate (Partial 
ignorance) ignorance) 
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¢ Superimposition of Anatma — world not possible on Brahman. 
e Adhyasa Na Sambavati. 

e 2 Amshas are required for Adhyasa — necessary condition. 

¢ In rope Condition fulfilled. 


¢ Brahman is Nirvisesham, Niravayavam, Nishkalam. 








Both not possible in Brahman 


Sse Se 


Samanya Jnanam Visesha Ajnanam 


Partial Knowledge Partial Ignorance 









































¢ Due to overenthusiasm, Advaitin establishing Adhyasa. 


e If Adhyasa possible, fundamental principle of Vedanta — partless Brahman is negated, 
dropped, Hanihi. 


¢ World not superimposition, not Mithya. 
Purva Pakshi : 
¢ Drop notion of world being Mithya. 


e Students facing problems at home or knee pain will tend to agree with Purva Pakshi. 
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World never superimposition or Mithya. 


It is not possible to accept that Dvaita Anatma Prapancha is superimposed on 
Brahman. 


Never say Jagat Mithya. 





Right approach — Pratyuta, Parantu, on the other hand. 
Samsara, problems Bandah, body, pain are real, Satyaha. 


Has support of Sankhya, Yoga, Nyaya, Visishta Advaitin, Dvaitin, Purva Mimamsa, all 
say world and problems, Satyam. 


Advaitin has support only from Yogachara Buddhism but he can’t loudly claim that 
because Buddha did not accept Veda Pramanam or Ishvara. 


Buddhism in Vedic tradition, black marked, can’t count their support. 


Advaitin is lonely, challenged by all other schools. 


Purva Pakshi: 


Bandaha Satyam 

Bondage not superimposition but real, can’t be negated by Jnanam. 
Rope Snake negated by knowledge. 

In Snake park, snake real, can’t negate. 

Jnanam can’t solve problem of Samsara, start Puja, Japa, Dhyanam. 
Satya Chet Bandha Jnanat Na Nivartate. 
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e By study of Vichara Sagara text, bondage cannot be eliminated, no Moksha, no need 
for class. 


¢ Moksha = Removal of Samsara is Advaitins statement. 
Purva Pakshi : 
e Says, it is logically fallacious. 
¢ Jnana Aushadam will not work, with this topic, one part of Purva Pakshi over. 


e Jnanam can’t solve problems of life. 
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